
 1 

 

 

 

 

 

 

 

 

EVANGELICAL COUNSELS 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

SOCIETY of the 

 

MISSIONARIES of the HOLY APOSTLES 

 

 

Society of Common Life 
 

 

 

 

 

 

EASTER – 1970 



 2 

 

 

       “I am racing for the finish…” 

         (Phil. 3,14) 

 

 

INTRODUCTION:    TOGETHER, LET’S RACE FOR THE FINISH... 

 

 

 

Dear Brother Members  

of the Missionaries of the Holy Apostles: 

 

          You know these ardent, urgent words of St. Paul’s, when he describes his race towards 

Christ: 

 

“Not that I won yet, but I am still running, trying to capture the prize for which Christ 

captured me. I can assure you, my brothers, I am far from thinking that I have already 

won. All I can say is that I forget the past and I strain ahead for what is still to come; I 

am racing for the finish.”          (Phil. 3, 12-14) 

 

          What a man is portrayed through these lines! What a model for a Missionary of 

the Holy Apostles! Such must be the man of baptism: captured by Christ, he must never 

stop in his race, but rather - more and more ardently - race to the finish, 

 

          Let’s allow ourselves to be captured by Christ: 

 

          Now, human experience shows that many things conspire in slowing down our 

race towards God: over-absorbing interests of all sorts, disappointments, just the wear 

and tear of living, fatigue, various time-filling activities, bad health, struggles, 

misunderstandings... Can one always run? 

 

          And though - and this is an admirable thing, - we receive with Baptism a life which, 

of its own nature, is a thrust towards God, - in the total view of our human life, it must 

not decline. This is really marvellous! God calls us, Christ has captured us, and he will 

not stop increasing his hold on us if we remain faithful to him. There exists deep-seated 

dynamisms that do not wear out, there are “second calls” that are more serious, more 

decisive than the first ones. 

 

          Why is it so? Precisely because Christ is here, he has captured us. He had, and still 

has, the initiative. What real, profound happiness!  Why should we run as if we were 

alone, as if all depended on our own decision and on the strength of our own will? If 

Christ does not get hold of us, our race is futile, we won’t have the necessary breath, 

and time will soon overcome us. But, thank God, there is Christ and he is at the center 

of our free will. The point is to allow him to capture us daily, since such is his wish; the 

point is to give him an assent that is gradually deeper and more radical. 

 

          This is the only source of holiness. And this source does exist! 
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          Is it possible, psychologically, to specify how Christ captures us? Definitively, in each case, it 

is through the attraction of His Person and through the powerful appeal of his Kingdom. The whole 

dynamism of the Church finds its roots in this double cause. 

 

          First of all - His Person. All the saints have their eyes fixed on Christ; the whole Church 

continually re-shapes herself, taking as model the features of her Lord. This getting acquainted with 

Christ passes through many phases: usually sensible in the beginning, it becomes deeper and deeper. 

 

          “Even if we did know Christ in the flesh, that is not how we know him now.”   (2 Cor. 5, 16) 

 

          Christ is like the Father “whose home is in inaccessible light...”  He is the Saint of Cod, the 

eternal Son of the Father.   (1 Tim. 6, 16) 

 

          “It is for our own good that he is going.” (John 16, 7) 

 

          Step by step, we progress in this knowledge of Christ - unknowable to human mind and eyes - 

until we come to adhere to him, hidden as he is in his mystery of glory. However, we must not 

forget that he has shown us his features - men like us have known him, have lived with him, have 

loved him. 

 

          We have inherited his example, his presence, and we also have his grace. All this acts upon 

us, but in order to realize it, we must learn how to stop... and look carefully at him, in faith. Only 

then does he get hold of us, teach us and convert us. 

 

          With Christ, and inseparable from him, are his Saints. Their attraction, their example, also 

shake us and stimulate our racing to God. 

 

          There are the canonized Saints, Francis, Don Bosco, Theresa, - to cite only a few. There are 

the Saints on earth with whom we are acquainted - this man or woman, chronically sick, and who 

never is heard complaining, - this mother of a family who carries on to the limits of her strength, - 

this man, long-suffering yet persevering, in spite of endless opposition, - this lay person, consecrated 

to God and living in the world. 

 

          All these people are not dreams. They are alive, like us, and even more deeply so than we are. 

Their example, the contagious influence of their life, reaches us. They send us on our way - and 

through them, too, Christ captures us. 

 

          He captures us, too, by the appeals that rise from his Church, and from men. We do not risk, 

in this case, to withdraw into our selves, nor to selfishly seek, unconscientiously enough perhaps, 

our ‘own perfection’. Needs are real ones, they are serious, they are urgent: the world thirsts for 

truth, for love, for a better social justice, for the education of coming generations, for the 

announcement of Christ, the Way, the Truth, and the Life... 

 

          Obviously, we cannot do it all, and our limits are soon reached. But, while relying on God, we 

have the duty to DO something, even if it seems very small and humble, and to do it in earnest. In a 

word, we cannot remain “willing” or “amateurish”: we must pledge ourselves. Experience proves it. 

Thus it is that our racing towards God does start. May it never stop! 
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“Go and sell everything you own...” 

 

          In order to run fast, one must not allow oneself to be overloaded. Hence the Lord’s advice: 

“Go and sell everything you own...” (Mk. 10, 21) 

 

          The point, here, refers to the evangelical Counsels. These Counsels of the Lord, we know, 

are only seen as efficacious within a live charity. The precepts themselves establish the necessary 

roadways for Charity; the Counsels suggest the means that lead to the perfection of Charity. But 

we must well understand that the Counsels are not separated from the precepts by excellence, 

from Charity: they are part of it, and in consequence are deposited in the heart of all those who 

are baptized. 

 

          It is easier to understand this doctrine if one considers the Counsels as secret appeals from 

Charity. Indeed, charity is not only a written law but a living law whose very character is 

precisely to be limitless. 

 

          “Thou shalt love the Lord thy God with all thy heart, with all thy strength...” 

 

          Now in this call to limitless growth, is included another call: that of going further and 

beyond, that of a renouncement equally limitless, thus being a concrete condition and normal 

resultant of the growth of charity. 

 

          In the Gospel, the Lord tells us that we must renounce..., and he shows us how far we must 

go in this: “Go and sell everything you own...” 

 

           In our intention to love, there is no limit: we must want to love with our whole heart, etc... 

and we must be prepared to sacrifice everything through love - even our life. In the execution of 

the practice of charity, the Lord leaves to each one of us the freedom of effectively deciding what 

he must sell, and how he must sell it. In other words, the counsels of the Lord are appeals ‘built’ 

in the very life of charity. They have been formulated by Christ himself in various instances, - the 

episode of the rich young man (Mk.10,17 - 22), - and still more through his own example. 

 

          These indications give the general direction we must follow: “sell what we have, to grow in 

charity...” - but they leave to the prudence of each one to judge what will be the concrete way of 

this renouncement, - of this sacrificing. 

 

          It is up to each of us, then, to search one’s heart in all frankness, to weigh his personal 

situation, health, talents, varied responsibilities, and to decide in all freedom the manner in which 

he will follow the Counsels of the Lord. 

 

          The religious consecration of the Missionaries of the Holy Apostles consists in following 

these counsels in a way that implies total efficiency, absolute realization: for the love of the Lord 

and of his Kingdom one should not marry, one should be poor, one should be obedient. 

 

           These Counsels of the Lord are part of the grace of Baptism. They are given to the whole 

of the Mystical Body. Sanctity, common to the whole Church, cannot blossom out except through 

them. Religious, nuns, married lay people, fathers and mothers of a family, celibates, business 
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executives, and workmen..., all do hear them, but they do not put them into action the same way. 

 

          It is given to the religious to manifest them in a more striking way in order to arouse their 

appeal in their lay brothers. And the laity shows the religious the precious fruits of these same 

counsels, as they live them through their own vocations: devotion, generosity, fidelity, real self-

denial and openness of heart. It is a great joy for them all to recognize each other as brothers - as 

Sons of the very same Father. 

 

          Perhaps we live at a time when realities are perceived more vividly. May we allow 

ourselves to be so well captured by Christ that our racing towards Him does not stop, even if our 

human forces go on the decline. 

 

 

What is important is: 

 

          “to know Christ and the power of his resurrection, and to share his sufferings by 

reproducing the pattern of his death.”    (Phil. 3, 10) 

 

Together, 

captured by Christ 

                                                      let’s race to the finish! 

 

 

Together, 

Let’s capture Christ - 

                                                       moved by authentic charity, 

 

   which is animated by the true and effective practice  

                                               of the evangelical Counsels. 

Closely united in the Service of the People of God, I 

am, 

 

 

Eusebe-M. Menard, Superior General 

Missionaries of the Holy Apostles 



 6 

               

 

INDEX 
 

INTRODUCTION 

 

Preface :     Letter from Fr. Eusebe-M. Menard ……………..  2 

Index ………………………………………………...............  6 

Prayer………………………………………………………... 11 

 
EVENGELICAL COUNSELS 

 

I – MISSIONARY CELIBACY (1-49): 
 

PRELIMINARY NOTES (1-13): 

 

a. Debates …………………………………………………………. 13 

b. Meaning of Christ’s Celibacy ………………………….............. 13 

c. For the Kingdom of God  ………………………………………. 14 

d. The Call to leave everything ……………………………............ 14 

e. Espousals and Paternity …………………………………........... 15 

 

     INTRODUCTION (14-49): …………………………………………… 15  

 

    A – THE VALUE OF CHASTITY ……………………………………. 16 

 

         1º – As an ideal …………………………………….................... 16 

 

a. Voluntary eunuchs …………………………………… 16 

b. Esteem ………………………………………………… 16 

c. Not always understood …………………………………. 17 

d. Gift that liberates ……………………………………….. 17 

e. Token of heavenly riches ……………………………….. 17 

f. Christ, unique and universal Spouse …………………… 18 

 

2º – As a redemptive offering …………………………………. 18 

 

3º – Growth in Charity ………………………………………… 19 

 

B – THE MEANS TO FIDELITY ………………………….................. 19 

 

1º – An attitude of Faith and Confidence …………………… 20 

 

2º – Devotion to our work …………………………………… 21 

 

3º – Community Life ………………………………………… 21 

 

a.    Fraternal atmosphere ………………………………….. 21 

b.    Mutual help …………………………………................ 21 



 7 

 
Consequently …………………………………………………………… 22 

 

a. Prudence in admission…………………………………………… 22  

b. Probation………………………………………………………… 22 

c. Richness………………………………………………………… 22 

 

II – APOSTOLIC POVERTY and our spiritual attitude towards material goods (50 – 120) : 

 

MEDITATION: “Voluntary poverty in the light of Vatican II”…. ……. 24 

 

a. Nature ………………………………………………………. ……. 24 

b. The “Why” ………………………………………………..………. 24 

1. To follow Christ ………………………………………..……… 24 

2. Participating in Christ’s poverty …………………..………….. 24 

3. Participating in his Redemption …………………..………….. 24 

4. Enriching humanity ………………………………...………… 25 

5. True poverty ………………………………………..………… 25 

6. Eschatological value ………………………………..………… 25 

7. Personal enrichment ………………………………..………… 25 

8. The witness actually necessary ……………………..………… 25 

 

c. The “How” ……………………………………………..………… 26 

1. Work first …………………………………………..…………. 26 

2. Beg when necessary ………………………………..…………. 26 

3. Trust in Providence ………………………………..………….. 27 

 

d. Collective poverty ……………………………………..…………. 27 

1. To be and to appear poor …………………………..…………. 27 

2. To be content with the necessities ………………..…………… 27 

3. Share with all …………………………………….…………… 27 

4. Sharing with the spiritual family ……………………………… 28 

 

PRELIMINARY NOTES (69 – 72): ……………………………… 28 

  

a. A Necessary re-examination ……………………………… 28 

b. Standard to go by ……………………………………..………. 28 

1. Of service …………………………………….……… 28 

2. One another as brothers ……………………………… 29 

3. Share ………………………………………….………. 29 

c. Apostolic Charity our guide ………………………….………. 29 

d. Imitating Christ ………………………………………..……… 29 

 

INTRODUCTION (73): ………………………………………………. 30 

 

A – APOSTOLIC POVERTY  …………………………………..….. 30 

 

1º.   How we share in the Mystery of the poverty of Christ ……...... 30 

 

a. Sign of the Charity of God ………………………………… 30 

b. Co-operation in saving the world ……………………… 30 



 8 

               

 
2º – Our participation in Christ’s mission includes looking  

after the poor in the Church ……… 31 

a. The Good News announced to the poor …………………… …. 31 

b. The Church of the poor ……………………………………. …. 31 

c. The Church as the servant of mankind ……………………. …. 32 

d. Fostering adult vocations to the Priesthood ………………….. 32 

e. Poverty in the means employed in the apostolate …………… 33 

 

B – SPIRITUAL ATTITUDE OF AN MHA TOWARDS MATERIAL POSSESSIONS 

       ………………………….. 34 

 

1º – The Missionary and material possessions ……………………………… 34 

 

a. Primacy of Charity and Service …………………………… …….. 34 

b. Doing without things ……………………………………… ……. 34 

c. The role of material thing in bringing salvation …………............ 34 

d. Material possessions and the apostolate ………………………… 34 

e. Freedom and liberality …………………………………………… 35 

f. The true apostolic witness ………………………………………… 35 

g. Christ’s example …………………………………………………. 35 

h. Titles of property ………………………………………………… 36 

i. A few applications of our poverty ……………………………….. 36 

 

2º – The MHA working in underdeveloped countries,  

and material possessions …………… 37 

 

a. Traditional social structures ……………………………………… 37 

b. recent changes ……………………………………………………. 38 

c. The problem ……………………………………………………… 38 

d. A standard of life adapted to local conditions …………………… 38 

e. The social obligation to share with others …………………..….. 38 

f. Making poor people welcome …………………………………… 38 

g. The value of work and good order ………………………………. 38 

h. The example of Christ …………………………………………… 38 

 

3º – The  MHA and material possessions ………………………………… 39 

 

a. The MHA approach ……………………………………………. 39 

b. Equality and mutual aid ……………………………………….. 39 

c. Our individual conduct in the matter ………………………….. 39 

d. What belong to the community.  The busar …………………… 40 

e. The role of major superiors …………………………………… 40 

f. The resources of the Society ………………………….. ……… 40 

g. Integrity in the use of gifts ……………………………………. 40 

 

CONCLUSION:  ……………………………………………………………… 40 

a. Spiritual poverty …………………………………………… 40 

b. Charity, a gift of the Holy Spirit ………………………….. 41 

c. Christ ……………………………………………………… 41 



 9 

    

 
III – OBEDIENCE (121 – 130) : ……………………………………………….. 43 

 

SECTION I – Obedience and authority in our apostolic community life …. 43 

 

PRELIMINARY NOTES (121 – 127) : …………………………………… 43 

 

a. Two Dangers: law for its own sake; and “naturalism” ……………… 43 

b. The obedience of Christ …………………………………………….. 43 

c. The intermediary of others ………………………………………….. 44 

d. Christian obedience …………………………………………………. 44 

e. Aggiornamento in three different directions ………………………… 44 

1. inspiration ………………………………………………………. 44 

2. openness and its requirements …………………………………. 44 

3. extension ………………………………………………………. 45 

 

A – MISSIONARY OBEDIENCE ………………………………………… 45 

 

a. Christian obedience ………………………………………………….. 45 

b. Apostolic obedience …………………………………………………. 45 

c. Virtue for every Missionary …………………………………………. 45 

d. Joint responsibility …………………………………………………… 46 

e. Discernment and deliberate choice ………………………………….. 46 

f. Humility and faith necessary ………………………………………… 46 

g. The signs of God’s will ……………………………………………… 46 

h. Human authorities, signs of God’s will …………………………….... 46 

i. Choice of the will ……………………………………………………. 47 

j. Obedience to human authority ………………………………………. 47 

 

B – THE SERVICE OF AUTHORITY IN THE SOCIETY ……………… 47 

 

a. Charismatic origin of authority in the Society ……………………… 47 

b. “Hierarchical” origin of authority in the Society …………………… 47 

c. Authority service ……………………………………………………. 48 

d. Authority engendering unity ………………………………………… 48 

e. Co-relation of authority and obedience ……………………………... 49 

 

C – PRACTICE OF OBEDIENCE AND OF MISSIONARY AUTHORITY  

        …………….. 49 

 

a. Motivation …………………………………………………………… 49 

b. Spirit of faith ………………………………………………………… 50 

c. Openness and interchange …………………………………………… 50 

d. Asceticism …………………………………………………………… 50 

e. Configuration with Christ …………………………………………… 50 

 

CONCLUSION :  …………………………………………………………. 50 

 



 10 

                  

 
SECTION II – The relationship between authority and obedience ………………… 51 

 

PRELIMINARY NOTES (149) : ………………………………………………….. 51 

 

A – THE CONTEXT OF THE RELATIONSHIP  

BETWEEN AUTHORITY AND OBEDIENCE ………. 51 

 

1º - Authority – Obedience and the social life of man ………………………. 51 

2º - The complexity of the relationship between authority and obedience ….. 51 

3º - Human context of authority – obedience relations ……………………… 52 

a. The man …………………………………………………………. 52 

b. The sinner ………………………………………………………. 52 

c. The apostle ……………………………………………………… 52 

d. The community ………………………………………………… 52 

 

B – RELATIONSHIP OF AUTHORITY  –  OBEDIENCE  

                                    AT THE LEVEL OF THE LOCAL COMMUNITY ..........      52 

 

 1º -    Dialogue ………………………………………………………………..     53 

a.          Information insufficient 

b.         Active participation has requirements ………………………… 53 

c.  Openness on the part of the superior ………………………….. 53 

d. Openness on the part of the community members ……………. 53 

e. Spiritual equilibrium ………………………………………….. 53 

f. Psychological equilibrium ……………………………………. 53 

g. Knowledge of the techniques of group relations ……………… 54 

h. Two dangers: Authoritarianism ………………………………. 54 

i. …and individualism ………………………………………….. 54 

 

2º   -  Elaboration of decisions ………………………………………………. 54 

a. The community is unanimous ………………………………… 54 

b. The community is divided ……………………………………. 54 

c. The role of the one in charge …………………………………. 55 

 

3º   - Implementing decisions ………………………………………………. 55 

 

C – AUTHORITY AND OBEDIENCE WITH RESPECT TO THE LARGER COMMUNITIES IN 

WHICH WE ARE INSERTED    ………………………  56 

 

a. Civil authorities ……………………………………………… 56 

b. Ecclesiastical authorities …………………………………….. 56 

c. Authorities in the Society …………………………………… 56 

 

CONCLUSION :  ………………………………………………………………… 57 

 

REFERENCES :  ……………………………………………. 58 

BIBLIOGRAPHY :  ………………………………………… 58 

Reflection, by John XXIII  …………………………………. 63 



 11 

               

 

 

 

P R A Y E R 
 

 

 

Christ Jeses, 

 

 

 

Others are Prudent,  

You tell me to be Foolish; 

 

Others believe in Order, 

You tell me to believe in Love; 

 

Others must conserve, 

You tell me to Give; 

 

Others must be Stable, 

You tell me to March On, 

 

To be ready for joy, for pain, 

For failure, for success; 

 

You tell me not to place trust in myself, 

But in You, 

 

You tell me not to care for consequences, 

But for You; 

 

And finally, you tell me to risk my life 

Relying on your Love. 

 

 

 

Thank You, Lord! 
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M I S S I O N A R Y   C E L I B A C Y 

 

 

 

PRELIMINARY NOTES: 

 

 

a. Debates 1 - Today, in the Church, the debates centered on the celibacy of priests often 

bring into light the opposition between two sociological conceptions of the 

priesthood. The sociological point of view being that of the place of the priest in 

the Society that is the Church. 

 

2 - Certain people tend to appreciate this role of the priest according to the laws of 

any human society and to try and find out the advantages and the drawbacks of 

priestly celibacy in the perspective of universal sociological data. 

 

3 - However, the problem of sacerdotal celibacy cannot be considered as a simple 

sociological one. The Society in whose service the priest works is the Church, who 

holds from Christ himself her original constitution and her essential orientation. 

 

          At the basis of sacerdotal celibacy, there is Christ's celibacy. This is to say 

that the problem, above all, is a theological one. When one tackles the question of 

whether it is preferable to dissociate the priesthood from celibacy and to leave 

those who are going to be ordained priests the possibility to get married, 

arguments on the advantages and drawbacks of celibacy in a social service 

situation cannot hold first place. They are certainly not useless, but they must be 

placed in the light of Christ's primordial intention. 

 

          What has Christ wanted for his Church? And since what he wanted was 

founded on his very being, what has he been for his Church? 

 

b. Meaning of          4 - This is why we must first consider the meaning of Christ' celibacy--the value it 

    Christ’s                represents. We must recognize the fact that many of those who have expressed an 

    Celibacy              opinion on sacerdotal celibacy have not taken into account the undeniable, 

surprising and suggestive fact that is Christ's celibacy. It is this fact that it imports 

to analyze, and we must scrutinize its deep motivations if we want to receive the 

necessary divine light over a problem in which powerful human inclinations are 

concerned. 

 

5 - Obviously, it is not enough to consider Christ's celibacy to solve the question 

of the priest's celibacy. But since Christ is the unique priest, model of all others, 

and since there is no other true priesthood than that deriving from him and 

participating in his sacerdotal mission, the state of life of Jesus on earth takes on an  

importance that is capital in the determination of the priest’s state of life 
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6 - We know the full influence of the principle given by Jesus concerning the 

indissolubility of marriage. The holiness of Christian marriage received from Christ 

is a decisive development, with the call to a fidelity that overrides the human 

motivations for dissolution. It is not surprising that the priesthood should also have 

received from Christ, not only a rule that goes beyond merely human 

considerations, but also the illumination of a living model who invites the priest to 

live on a higher level--that of the broader life placed by God in the human heart. 

c. For the               7 - Through its origin, celibacy is placed on the supernatural plane.  It comes 

       Kingdom           from above. It is so placed through its aim, that it is well “In view of the kingdom 

       of God of God.
”
 The justification that Jesus gives it goes beyond all merely human 

considerations. Celibacy is not seen here under the simple aspect of a better service 

to society. Christ’s way of speaking confirms that the problem of celibacy such as 

he recommends, is not placed only, not even specially, in sociological terms. It is 

“the kingdom of heaven” that gives a base to its value. 

d.   The call              8 - As we have already pointed out, Christ’s celibacy denotes universal openness 

     to leave               that manifests itself in other domains.  It is not an isolated compartment.  It is 

     everything          part of a general attitude. When he asks his disciples to give up a family, Jesus 

asks at the same time a more complete abandonment of all things: “We have left 

everything and followed you...” says Peter to him (Mt. 19, 27; Mk. 10, 28). 

          To follow Christ is to leave everything, as he himself had given the example. 

The Master underlines it: 

“I tell you solemnly, there is no one who has left house, wife, brothers, 

parents or children for the sake of the kingdom of God who will not be 

given repayment many times over in this present time and, 

in the world to come, eternal life!” 

Lk. 18, 29-30 

      We quote the text from St. Luke where the renouncement to woman is 

expressly mentioned. In the text from St. Mark (10, 29) and in that of St. Matthew 

(19, 29), we find the formulation, just as forceful, of the renouncement to the home 

in the invitation to leave “the children”; but, moreover, there is a special mention 

of abandoning “the fields”. In this way, Jesus asks for the renouncement, not only 

to material goods, but also to the trade or the occupation one has, one’s o n  way of 

life, and the various calls we are told about in the Gospel are an illustration of this 

total renouncement willed “because of the kingdom of God.” 

9 - No sacerdotal function strictly requires celibacy for its exercise. However, the 

conduct adopted by Christ imposes on the Church the necessity to aim towards a 

kind of priesthood in which the total renouncement claimed by the Gospel may be 

effectively put into action. Such is the tendency that can be observed in the history 

of the Church, be it in the Latin Church, where through the centuries, in spite of 

acute crisis and at times of lamentable situations, the discipline of celibacy has 

never stopped being strengthened, or in the Oriental Church, where the ideal of un-

married priesthood has gained more and more ground. 

 



 15 

                                                                                                                                                                                

 

e.  Espousals            10 - The meaning of celibacy for the kingdom of God is highlighted through 

 and                      other words from Jesus: ''The kingdom of heaven may be compared to a king  

Paternity              who gave a feast for his son's wedding...'' (Mt. 22, 2). In the kingdom, Jesus 

                                 has the part of the Spouse, and it is by this name that he defines himself. 

(Mt. 9, 15; Mk. 2, 39; Lk. 5, 34). In this way, he means that he is coming to realize 

the nuptials of God and his people, such as they were announced by the prophets. 

He brings divine love to humanity, in view of the deepest intimacy, and he offers 

to the Father, in the name of men, a perfect answer of love. It is truly in him that 

the union is consummated. 

 

11 - In the light of this quality of Spouse, one understands better the full meaning 

of Christ’s celibacy. It is the refusal of a particular marriage, but not the refusal of 

all marriage-as Spouse; Christ realizes the supreme marriage, that uniting God and 

men. It is this unique and universal marriage which is the foundation of the 

Sacrament of Matrimony. 

          For Jesus, to be celibate is to be married to the whole of humanity and it is to 

live a superior love, which must feed and sustain the love of all marriages. 

 

12 - Following this way in participating in Christ's celibacy, the priest enters deeply 

into the mystery of the espousals of God and humanity. He shares the quality of 

Spouse Chat is that of Jesus, and united himself to men by a bond of love. 

          Celibacy, therefore, must be seen as a superior form of matrimony, animated 

by a more spiritual and more universal love. On the part of the priest, as on the part 

of Christ, it is meant to bring all marriages to blossom out in holiness. 

 

13 - Espousals entail fertility. Renouncing his family, Jesus came to form another 

family, one that was greater, that of the Father's children. He has become the principle 

of a new spiritual generation. 

          So, in the divine Flan, the renouncing carnal generation is , linked to a 

paternity of supernatural order. Associated in the espousals of Christ with humanity, 

the priest is also, through his celibacy, associated in a universal paternity, achieved 

by the power of grace. 

 
INTRODUCTION: 

14 - Divergent opinions were expressed by the Council Father's about the border in 

which the evangelical counsels should be examined. Some would have wished that 

the traditional order be maintained: poverty, chastity, obedience, and this would be 

justified according to the gradation in which the religious renounces the goods he 

possesses. But about 450 Fathers suggested that order already adopted in the 

Constitution “Lumen Gentium”: chastity, poverty, obedience. It is this order that 

prevailed in the Decree “Renewal and Adaptation of Life.” 
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15 - In favour of the priority granted to chastity, one may put forward the fact that 

this evangelical counsel appears as the most determining one in a life consecrated 

to God. More still than poverty and obedience, chastity gives to the Lord the heart 

of man, decides the full consecration of the expression of a love integrally devoted 

to Christ, and it is a commitment of the deeper human inclinations. It seems, 

therefore, that the adopted order is a happy one, and that it may claim a good doctrinal 

justification. 
 

 

 
A – THE VALUE OF CHASTITY 

 

1° - As an ideal. 

 

a. Voluntary       16 - Our chastity is in view of the kingdom of heaven. The Decree “Renewal and 

     Eunuchs         Adaptation of Regeligious Life”, defines it in the terms of the Gospel, recalling the 

declaration in which Jesus had praised “those who have made themselves eunuchs 

for the sake of the kingdom of heaven...” (Mt. 19, 12). It is a voluntary chastity 

and not only one imposed by circumstances. It is a chastity aiming towards a more 

complete entry of the whole human personality into the kingdom of God - aiming 

as well towards the use of all human forces in the services of this kingdom. 
 

17 - One must not lose sight of the fact that, when proposing this ideal, the Master 

was presenting it as already realized: “those who are such...” Indeed, he was the 

first to lead this kind of life and he shows here to his disciples that, if he remains 

celibate, it is by virtue of a sacrifice voluntarily offered for the establishment of his 

kingdom. This is why this chastity consists in following “the virgin Christ”, 

according to the words of the Decree in the Prologue. 

 

b. Esteem            18 – This chastity professed by the priest must be “esteemed as a surpassing gift of 

grace.” Christ already had insisted on the divine gift. When his disciples had 

reflected: “If that is how things are between husband and wife, it is not advisable to 

marry”, he replied: 

 

“It is not everyone who can accept what I have said, but only those to whom it 

is granted.” (Mt. 19, 10-11) 

 

Here is a gift that is not granted to all, “surpassing gift grace”, says the Decree; the 

Latin word (eximium) which: has been translated by ‘surpassing’, suggests a gift of 

a superior nature, based on divine choice. 
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c. Not always      19 - It is, therefore, not surprising that the ideal of virginal chastity cannot be     

    understood      understood by a great number of men, even of Christians; and it is normal that 

lack of understanding should lead to criticisms. In our days, a depreciation of this 

ideal has at times followed the exaltation of the virtues of marriage. These values, 

certainly, must be held in high esteem, but--as the Decree recalls--consecrated 

chastity must also be esteemed in proportion to the divine gift it means. While 

inviting us to appreciate a gratuitous gift from God, The Council, moreover, 

excludes from that esteem all pretension of pride or vanity. 

  

d. Gift that           20 -More precisely, in what does the value of chastity consist? “It liberates the  

     liberates          human heart in a unique wax
.”
 says the Decree, while referring us to 

considerations of St. Paul. In the first Epistle to the Corinthians, the Apostle 

explains how there is in virginity a liberation from the cares of the world: while the 

married man “has to bother about the world’s affairs and devote himself to pleasing 

his wife, he is torn two ways,” “he who is unmarried devotes himself to the Lord’s 

affairs, all he needs worry about is pleasing the Lord.” (I Cor., 7, 32-33) 

 

21 - One still might, egotistically, want to liberate oneself from certain -worries. But 

here, liberation only makes sense with total openness to the Spirit and heart of the 

Lord. It takes place, the Council says, in order that the heart “burns with greater love 

for God and all mankind.”  And so appears the theocentrical and universal character 

of chastity: one renounces to attach oneself to a human being in order to attach 

oneself directly to God, and, through Him, to all men. Love becomes at once, more 

elevated and broader. 

 

22 - This love allows the priest “to spend himself readily in God’s service and in 

work for the apostolate.” Liberation opens out on a service--service of God and of 

humanity. But this service, even as strenuous as it may be, remains a joyful offering. 

Chastity makes the heart lighter, more ardent in its self-giving; it goes along with a 

deep joy which animates and carries devotion. It contributes notably to the energy 

and to the efficiency of apostolic activity. 

 

e. Token of          23 - When affirming that chastity is “an outstanding token of heavenly riches”, 

    heavenly          the Council draws our attention to its eschatological value.  The heavenly riches, 

    riches               of which it is a token, are summed up in the happiness of possessing God  

face to face, in communion with all the elect. Consecrated chastity gives a foretaste 

of this immediate possession of God, and of this broadening out of the heart in the 

measure of the whole human community. 

  

24 - The Council describes, still in another way, this anticipation of the thereafter 

found in chastity. Through it, the priest “gives witness to all God’s faithful of that 

wondrous marriage between the Church and Christ her only spouse; a union 

which has been established by God and will only be fully manifested in the world 

to come.” 
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f. Christ, unique  25 - A passage from St. Paul’s Epistles brings itself to mind here. That where the  

   and universal       Apostle declares to the Christians of Corinth that he has allianced them to a unique 

      Spouse              spouse, they are like a pure virgin to be presented to Christ, (2 Co. 11,2). This 

reference, which figured in the promulgation of the Decree, -was not, however, 

maintained, because the passage applies to all Christians, and not only to those 

who live in virginity. Although these are illuminating words for those who make 

profession of chastity, in virginal life, the image of “pure virgin” to be presented 

to Christ becomes reality, and the betrothal to the unique Spouse takes over its full 

meaning. 

 

26 - In this way, one comes to realize a little better, how consecrated chastity is 

really a marriage-the ideal marriage to Christ himself. In the Sacrament of 

Marriage, the human spouse is the image of Christ-Spouse; in virginity, there is no 

other Spouse than Christ in person.  

 

27 - Marriage of the -whole Church: In the virginal consecration, it is not only a 

human individual who binds himself to the Lord, but the whole Church who 

realizes her destiny as Spouse of Christ. The profession of chastity comports 

essentially an ecclesial dimension, and must be understood in this perspective. 

 

28 - The full manifestation of this union will only take place in the life to come. 

Here on earth, this marriage remains veiled, secret, on a divine level. But it is a 

real anticipation of eternal nuptials, for it already has for its characteristics, the 

renouncing of the mediation of a human spouse, and so, by effacing all 

intermediary between human being and God, it makes one adhere to Christ as 

unique, exclusive Spouse of the soul. 

And so, the Decree notes within a brief evocation, the Christological, 

ecclesiological, and eschatological aspects of virginal chastity. 

 

2° - As a redemptive offering. 

 

29 - The Missionary commits himself to celibacy because he desires to follow the 

way opened by Christ “in which the human creature adheres wholly and directly 

to the Lord, and is concerned only with Him and His affairs; thus, he manifests in 

a clearer and more complete way the profound transforming reality of the New 

Testament”. (Sacerdotal is caelibatus, 20) 

 

30 - In answer to a special call from the Holy Spirit, the Missionary enters on this 

new way which leads him to renounce marriage as that form of love which is 

orientated to marriage. 

 

31 - When he makes this renunciation, the Missionary in no way fails to recognize 

the value of human love or the meaning and nobility of marriage. On the other hand 

he relies on the help of the Lord to remain faithful to his commitment notwith-

standing difficulties he will encounter and -which he cannot entirely foresee. (Ibid. 

50-55-56)  Thus the offering he makes of himself rings true. (Gaudium et Spes, 49) 
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32 - But in order to announce more effectively man’s salvation won by the 

Redemption, the Missionary wants to give his share of sacrifice towards the work of 

redemption which pertains to the whole Christ. For this reason he unhesitatingly 

faces “daily dying to himself” which may be demanded of him by fidelity to 

celibacy. 

3º - Growth in charity  

33 - This spirit of renunciation does not prevent the Missionary from fostering and 

developing the affective side of his nature so that it remains healthy and develops 

normally. (S.Cae., 55). The interchange of ideas and sentiments with others-a 

thing which is desirable and often beneficial-comes easily to him. His relations 

with his family and friends help him to be a man of ready sympathy to others. 

Friendship if rightly understood brings its own enrichment. 

The Missionary is also a member of a community of men. It is good and even 

necessary that this community “have its roots in what is human. It is not only a 

question of loving one another in God, a kind of spiritual and disembodied love, 

but of true affection as between human beings, in true fellow feeling and 

friendship.” For in the heart of the priest (and Missionary) love is by no means 

extinct. His Charity is drawn from the purest source, practiced in the imitation of 

God and Christ, and, no less than and other genuine love, is demanding and real. 

(Ref. John 4, 8-16) “It gives the priest a limitless horizon, deepens and gives 

breath to his sense of responsibility - a sign of mature personality - and inculcates 

in him as a sign of a higher and wider fatherhood, a generosity and refinement of 

heart which offer a superlative enrichment”. (S. Cae., 55) 

34 - Thus, love of this kind frees the Missionary’s heart from all ties, making it 

possible for him to be always joyfully a t  the service of all and deliver his 

Message “without any restraint and in all freedom”, so that he always gains a 

hearing. 

True charity will inspire him with a deep respect towards all whom he encounters 

in the course of his apostolate, knowing he does that Christ wishes to live ever 

more fully in them. To bring them to Christ is the one and only purpose of his 

life consecrated to the work of The Mission. 

 

 

B - THE MEANS TO FIDELITY 

 

35 – “Chastity is not acquired all at once but results from a laborious conquest and 

daily affirmation”. (S. Cae., 73) Among the means of preserving chastity, three in 

particular call for special consideration. 
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1° - An attitude of Faith and Confidence. 

36 - The will to remain faithful to the engagement of chastity first of all implies an 

attitude of faith and of trust, to “lodge one’s faith in the words of the Lord”, and in 

“trusting God’s help”. 'Then he offers the gift of chastity and when he calls to 

follow this road, God commits himself to supplying the necessary help. One must 

believe in this commitment, welcome the word of Christ who has praised the 

chastity which is practiced “on behalf of the heavenly Kingdom”, have confidence 

in the protection of divine grace, and in the struggles and temptations of daily life. 

It is on the strength of God himself that is founded the perseverance of the virginal 

heart. 

37 - On the other hand, to this sovereign action of grace must respond, with faith, 

a free and active collaboration, ready to use all available means. Among 

supernatural means, the Decree indicates “mortification and custody of the 

senses”, the priest must avoid “presuming on his own resources”, and practice an 

asceticism which allows him to master his body. The expression taken from St. 

Paul “treat my body hard and make it obey me” (I Cor. 9, 27), which had been 

placed in an anterior redaction, has been cut out in the final text; it might have 

been interpreted in a pessimistic way, considering the body as an obstacle to 

spiritual life. While the “custody of the senses” is but the expression of a chastity 

which seeks to be integral, it is akin to the will, through a certain spiritual instinct, 

to “spurn everything likely to imperil chastity”. The Decree only reaffirms a 

traditional rule, dictated by humble prudence. 

38 - It also recommends “taking advantage of those natural helps which favour 

mental and bodily health.” Instead of weakening the body, one should rather give 

it all its vigour, especially through physical training, which develops at once 

strength of the limbs and bodily self-control. A good corporal equilibrium can 

only favour the effective equilibrium required by chastity. This care taken of 

bodily health as well as of that of the mind will help the priest not to see his state 

as down-grading, or frustrating. 

39 - The Council does not fail to warn against 2those erroneous claims which 

present complete continence as impossible or as harmful to human development.” 

The best demonstration of the falsehood of these claims resides in the example of 

Christ and of all those who, after him, have been witnesses of a powerful 

personality while finding in virginal chastity the possibility to fully develop their 

love for God and their devotion to their fellow men. 

The positive value of chastity, as it has been shown by the Decree, verifies itself 

by experience. It is thanks to virginal consecration that religious and priestly life 

can assure the unfolding of all personal forces in the service of God, and in 

apostolic activity. Indeed, the blossoming out takes place first of all in the hidden 

depths of the being; but it manifests itself exteriorly, and one may appreciate its 

reality through the testimony of many religious and priestly lives. 
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2° - Devotion to our work. 

 

40 - He who gives himself unreservedly “to the interests of the Lord” has his feet 

on the on the path of fidelity. For the Missionary, “the interests of the Lord” are 

the pastoral tasks confided to him and the various works for which he is 

responsible, with all the cares and worries that go with it. Having been sent among 

men to preach to them the Kingdom of God, he is aware of being in intimate 

communion with Christ, the Savior who is ever at work in this world through the 

Holy Spirit. 

41 - In serving Christ, the Missionary must be ever vigilant and “know how to 

guard against sentimental tendencies which imperil an affectivity not sufficiently 

enlightened or guided by the spirit. (S. Cae., 77) He should beware of looking for 

spiritual or apostolic pretexts for what are in fact dangerous inclinations of the 

heart”. 

 

42 - With the help of grace and in peace of heart, the Missionary “will face with 

generosity the manifold tasks of his life and ministry. If he performs these with 

faith and zeal, he will find in them new occasions to show that he belongs entirely 

to Christ and His Mystical Body, for his own sanctification and the sanctification 

of others. The charity of Christ which urges him on will help him not to renounce 

his higher feeling but to elevate and deepen them in a spirit of consecration... in 

order to bring the light and power of the Gospel of God's grace to shine in the 

world.” (2 Cor., 5, 14) 

 

3° - Community  

  

a. Fraternal              43 - Life in the company of one’s brothers and inspired by loyalty and trust is an 

atmosphere           guarantee and protection for chastity. Having simple, but agreeable living  

                                    conditions – a pleasant house and proper food-is in itself a help in the practice of 

this virtue. (S. Cae., 79) This is still more true of an atmosphere of o and charity 

which promotes a type of friendship that is open and virile. An atmosphere of this 

kind helps to ensure man's equilibrium and meets a natural need deeply embedded 

in his heart. Wherever fraternal love is lacking, the members of the family are 

more easily tempted to look elsewhere for companionship and consolation. 

  b.   Mutual                  44 - Moreover, as members of the same community the Missionaries are  

        help                       responsible for one another and must help each other. However good his 

intentions no one can wholly trust his own judgment regarding the way he ought 

to behave in the interests of the apostolate in the country where he is working. He 

needs to know the local customs, so as to adjust his behaviour accordingly. All 

must see that each one acts in such a way as to command the respect due to his 

ministry. 
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Consequently: 

 

 

 

a. Prudence in          45 – “The observance of total continence”, says the Decree, “intimately involves  

    admission             the deeper inclinations of human nature.” It may happen that, in certain 

individuals, nature seems incapable of reaching this mastery of the deepest 

inclinations and that they be unfaithful to virginal chastity. The Council declares 

that the profession of chastity can only take place “after a truly adequate testing 

period”, and, only if one has reached “the needed degree of psychological and 

emotional maturity”. 

 

b. Probation           46 - Hence, probation itself must aim at making those who present themselves for 

sacerdotal life, acquire psychological and emotional maturity. A probation that 

would provoke regression towards a certain childish state and that would prevent 

the development of personality, by taking away practically all responsibility, for 

instance, or, by imposing an excessive dependency, would go against the aim it 

must ensure. 

  

47 - The engagement of chastity can only truly be taken and lived by an adult 

personality. The choice of Christ as a Spouse for a whole human existence must 

be the expression of a self-conscious freedom, and of a fully enlightened gift. 

 

c. Richness             48 - The Decree specifies, at the end, that the formation to chastity must not be 

achieved according to a purely negative way, by “warning of the dangers 

confronting chastity”, but that one must give a “training to make a celibate life 

consecrated to God part of the richness of the whole personality”. This personal 

enrichment through a broader and more elevated love, has already been 

mentioned: chastity should always be presented according to this essential point of 

view. 

49 - Virginal life, therefore, cannot be conceived merely as a treasure to be 

preserved; it is a construction, edification. In the intimate gift to Christ and the 

universal gift to the neighbour, it is the human person which takes shape, which is 

fashioned in depth; it is also the Mystical Body that is being built up. 
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APOSTOLIC POVERTY 

and our spiritual attitude towards material goods. 

 

MEDITATION:  Voluntary poverty in the light of Vatican II. 

 

a. Nature                  50 - One of the Council Fathers had asked that the proposition should start with 

the definition of poverty, but the Commission did not agree: “any definition is 

dangerous” they said, and “to define religious poverty is a particularly difficult 

task.” For lack of a definition, the Decree gives several indications on the nature 

of poverty. 

     b. The “Why”          1º - To follow Christ 

 

51 - First of all, voluntary poverty is justified by the intention of following 

Christ - of attaching oneself to him. It was not necessary to give a longer 

development of this doctrinal basis, because the Decree had already encouraged 

the priest to abandon all things to follow Christ. It had made a reference to the 

episode in the Gospel of the rich young man when the invitation “Come, follow 

me...” is accompanied by the call to give away all his belonging (Mt. 19, 21). It 

had also mentioned the example of the Apostles, who, through Peter had told 

Christ: “We have left everything and followed you.” (Mk. 10, 28) In spite of its 

brevity, the expression “in view of following Christ” is not, without importance. It 

brings out the positive aspect of poverty, similar to that of chastity: it is a 

renouncement ordered by the love of Christ, and consequently it is, first, love 

before being renouncement. 

 

2º - Participating in Christ’s poverty 

 

52 - Further on, the Decree completes the relation between voluntary poverty and 

Christ. Poverty is not only demanded by the attachment to the Master - which is 

an exclusive love which requires renouncing everything else - but it is a 

participation in the very poverty of Christ: poverty of the Son of Man who “has 

nowhere to lay his head” (Mt. 3, 20); poverty of the Redemption who “was rich, 

but he became poor for your sake, to make you rich out of his poverty.”  

                                                                                                          (2 Cor. 8, 9) 

 

3º - Participating in his Redemption 

 

53 - Voluntary poverty finds its place in the heart of the mystery of redeeming 

Incarnation. It becomes part of the total renouncement, which the Son of God, 

who, coming among men, has accomplished as a supreme act of poverty. One 

must note that, from such a point of view, poverty is not limited to a 

renouncement of earthly goods; it expresses a true spiritual abandonment - 

poverty willed for the whole of the human being. 
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To profess poverty is to place oneself in the motion of Incarnation, in which the 

total environment of man is assumed in view of an offering to the Father. 

  

4º - Enriching humanity 

54 - At the same time, it means associating ourselves to the sacrifice of 

redemption. The value of this redemption is put into focus by these words of St. 

Paul’s: “following Christ, we make ourselves poor to make human poverty rich.” 

Poverty must be faced, and lived as the spiritual enrichment of humanity. 

 

5º - True poverty 

55 - To imagine poverty as mere submission to the superiors, would place the 

responsibility of poverty solely on them. It is the members who make the 

profession of poverty, and it is in each one of them that one should find both the 

effective practice of poverty as well as the mentality of the poor. Consequently the 

question is not one of asking permissions, but of acquiring an authentic interior 

detachment and a mode of life in are found the privations and difficulties inherent 

to poverty. There are certainly different ways of practicing consecrated poverty 

according to the various institutions and also the economic conditions of the 

region; but it remains that poverty must be real, and in conformity with the 

evangelical ideal. 

6° - Eschatological value 

 

56 - Reminding us that the religious must have his treasure in heaven, the Counsel 

makes an allusion to the eschatological value of poverty. “Store up treasures for 

yourselves in heaven,” (Mt. 6, 20) said Jesus. The true riches are those man will 

possess for all eternity; they are no other than God himself with every man, giving 

himself up to those who desire him and who love him. Living in poverty, the 

priest anticipates eternal life with the Lord, who is truly the full, total richness of 

every human destiny.  

 

7° - Personal enrichment  

57 - If voluntary poverty has for its aim - as we have mentioned - the enrichment 

of humanity, its first effect is the enrichment of the one who practices it: that is, 

present enrichment, because, according to the words of Christ, the treasure is not 

only in the future; it is already obtained in the present time “in heaven”, that is to 

say, in eternity itself. 

 

8° - The witness actually necessary 

58 - The Council points out the actuality of the witness value of poverty: “what is 

very much esteemed, especially today,” is a life through which one wants to 

follow Christ. Our present days are characterized by an awakening to the meaning 

of poverty, by an acute discovery of the evangelical ideal and of its exigencies for 

all Christians. As a witness, the priest is called upon to lead the whole Christian 
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community in the way of the spirit of poverty; the desire for poverty, which is 

actually being manifested outside religious life, must stimulate the priest towards 

a more authentic evangelical poverty. 

 

c. The “How”          59 - Poverty, says the Council, must be painstakingly cultivated, and if need be, it 

must even “be given new expressions”. The Decree does not impose specified 

new forms. It leaves a field of appreciation while saying that novelty may be 

introduced where the need is felt, where circumstances make it desirable. 

  

1º - Work first 

60 - It then mentions the necessity of work, which is precisely brought about by a 

new conception of religious poverty—“each one should regard himself as subject 

to the common law of labour”. They will, in this way “make necessary provisions 

for their livelihood and undertakings”. 

 

a.   “We work for our living with our own hands.” (I Cor. 4, 12) 

b.   (Acts 20, 33-35) 

c.   “We cave you a rule when we were with you: not to let anyone have any food 

       if he refused to do any work”. (2 Thes. 3, 10) 

  

2º - Beg when necessary , 

61 - In the past, the ideal of religious poverty has often been understood as being 

bound to mendacity. It is according to this conception that the “Mendicant 

Orders” were developed. Several Council Fathers would have liked to suppress 

the distinction between the Mendicant Orders and the others, and to do away with 

all forms of begging “in all religious institutes”. The commission did not accept 

this, thinking that such precisions are rather the concern of the new canonical 

legislation. But one sees in this a significant tendency. Other Fathers have asked 

for a more decisive declaration: should one say, rather, that the religious “must 

live of their own labour”, and even “as much as possible, that they contribute to 

help the poor, the Society and the Church?” It is this suggestion that has been 

retained by the commission and that has inspired the redaction of the Decree
.
 

 
However, we know that there will always be under-privileged people: “You have 

the poor with you always.” (Mt. 26, 11) –that there will always be good works to 

support. This is why there shall often be a necessity to make oneself beggars for 

others through personal work--not being able, alone, to be sufficient. To beg, in 

this sense, is fully in conformity to the Gospel that tells us: “I was hungry and you 

gave me to eat...” (Mt. 25, 35) 

62 - Besides, we
 
must keep in mind the fact that, for many Christians, the only 

possible, but privileged way of cooperating in the apostolic endeavours of the 

Church is to be asked, to be begged, for their prayers and their sacrifices. Alms 

are one form of these sacrifices. We know that each of us is responsible for the 

whole Mystical Body: some are happy to work directly for it, others are no less 

happy to contribute the best they can to their brothers’ endeavours. 
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3º - Trust in Providence 

 

63 - However, if we are invited to ensure by our own labour, the up-keep of our 

communities, we must avoid, says the Council, “all undue concern” and “entrust 

oneself to the Providence of heavenly Father.” It is the recommendation made by 

Jesus to his disciples: “Do not worry about what you are to eat... Your heavenly 

Father knows you need all these things.” (Mt. 6, 25-32) This attitude of trust 

belongs to the spirit of poverty; it excludes all eagerness in the search for temporal 

goods, and all anxiety about what is necessary. 

 

e. Collective            64 - The Council advises the religious institutes “to aim at giving a kind of 

     poverty               corporate witness to their own poverty.” This witness must be adapted to the social 

and economic conditions of the surrounding milieu, but it is demanded of each 

institute. It would not be right if the individual witness of the members should be 

obscured or cancelled out by a counter-witness of the institute itself. 

 

1º - To be and to appear poor 

 

65 - In what could consist this counter-witness? The Decree gives some precision: 

The institutes “should avoid every appearance of luxury, of excessive wealth, and 

accumulation of possessions”. The recommendation is made on the plane of 

appearances because this is a question of giving witness. It would not be enough 

for the institutes to condemn luxury, excessive profit-making and riches. They 

must also do away with their appearance of luxury. Besides, in this field, the care 

taken of avoiding even the appearances is a guarantee that there will be a serious 

and real effort to deal with the reality itself. 

 

2º - To be content with the necessities 

 

66 - As far as luxury is concerned, the norm is obvious, although there may arise 

questions of practical judgment. And one must always admit to a relativity of 

appreciation. But when does the profit-making become immoderate, and when 

may one speak of “accumulation of possessions?” Here, the Council gives a basis 

of reference, saying that the “institutes can rightly possess whatever is necessary 

for their temporal life and their mission.” This basis is similar to that already fixed 

for the labour of the members: “make necessary provisions for their livelihood 

and undertakings.” The institutes therefore must not aim at making profits or 

accumulating goods beyond this necessary amount. 

 

3º - Share with all 
 

67 - Moreover, the Council recommends to these institutes a more positive effort: 

“let them willingly contribute something from their own resources to the other 

needs of the Church, and to the support of the poor, whom religious should love 

with the tenderness of Christ.” 
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           We can here recall the various passages of the New Testament where the 

exhortation to help the poor is formulated, (Mt. 19,21; 25,34-36; Jn. 2,15-16; I Jn. 

3,17). Since the exhortation is addressed to all, the institutes themselves cannot 

ignore their own duty under the pretext of religious poverty. Nothing could be 

more contrary to poverty itself (as a detachment from earthly goods), than the 

refusal of any material help to our neighbour. Poverty must be accompanied by, 

and impregnated with, charity. It shows itself more authentic in the generosity of 

the gift.  

 

4º - Sharing with the spiritual family 

 

68 - If this generosity must go beyond the institute, to other needs of the Church, 

to the poor, it must equally be manifested within the institute itself, between its 

different provinces or houses: “those which are better supplied should assist those 

which suffer need.” It has happened too frequently that, because of over-tight 

isolation, well-to-do communities have lived close-by communities in need. The 

Council recommends a communication of temporal goods' between communities. 

There again, poverty affirms itself inseparable from charity. 

 

 

     ----------------------------------------------------------------------------------------- 

 

 

PRELIMINARY NOTES: 

 

a. A necessary          69 - It is clear that the Society had to bring our attitude to such an important  

    re-examination     matter up to date. Our spiritual attitude to the use of material possessions must be 

above all an apostolic one: we are essentially missionaries, very deeply involved in 

an apostolic community. In the past, the rules on this subject seemed more 

concerned with imposing a rigid uniformity rather than with fostering true liberty 

and humility. It appeared that, by these precise rules, we had gone too far along the 

way of forbidding practically any independent use of things assessable in monetary 

terms.  

     What Missionaries want nowadays are general lines of conduct, inspired by the 

Gospel, and flexible enough to be applied in all circumstances. 

 

b. Standard              70 - The use of material goods, as well as the organization of the whole of the 

    to go by               material side of life poses for us Missionaries of the Holy Apostles, questions 

which we meet time and time again: “What standards are we to apply? And how 

are we to apply them in the present circumstances?” 

 

We discover these standards by basing ourselves on the demands made us by our 

very vocation as Missionaries of the Holy Apostles living in community. 

 

1.      The first thing we have to ask ourselves, is how anything we do is of service 

for our particular work: everything we have must finally serve this purpose, 

because we are called to this work. 
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2.      The second thing we have to remember is that we must help one another as 

brothers, because we are members of an apostolic community. 

 

3.      The third thing we have to bear in mind is that we must share what we have 

with the people to whom we have been sent. We must show our charity 

towards them, not only by our devoted service, but also by our kindness 

towards them, which draws close to them and makes us assist them in their 

poverty. We must strive to become “all things to all men”. 

 

c. Apostolic              71 - We have no desire to impose one and the same solution everywhere. But by 

    charity                 applying these three tests in a judicious manner we should be able to make the 

    our guide             necessary spiritual discernment in deciding what we have to do. In this question of 

acquiring and using material possessions, as in every other matter, we MHA’s 

must act like men of mature faith and really at one with the other members of their 

community. Finally everything comes back to doing what God wants us to do: our 

first responsibility is to our Divine Lord, “Render an account of your 

stewardship”. (Lk. 16,2)  To discover His Holy Will we need to live in a spirit of 

prayer and of openness towards our superiors and the other members of our 

community. The objective criteria suggested here will help us to take all our 

decisions under the guidance of the Holy Spirit. 

 

          It is important to notice that these criteria are not primarily aimed at bearing 

witness to poverty, nor at asceticism and submission to superiors - like monks, but 

at ensuring what is in the best interest of our apostolate and the practice of 

apostolic charity, as becomes the MHA’s we are.  

  

d. Imitating              72 - In practicing poverty, we must model our lives on that of Christ, God’s envoy  

    Christ                   among men. His fundamental approach to the use of material things was one of 

total submission to His Father’s Will. He never resisted that Will nor showed 

Himself attached to anything: He was completely unfettered by material things. In 

all things he looked to His Father to provide, and He had an unshakeable 

confidence in His Father's unfailing solicitude. His Father catches over the birds of 

the air and the lilies of the field. How much more care will he show in providing 

His children with what they really need for their bodily life. When Jesus sent His 

Apostles out to preach, He impressed on them the need for this trusting attitude. 

As long as they were faithful to the mission they had received, they would want 

for nothing. 

 

          This also should be our fundamental attitude in these matters: what we call 

“apostolic poverty” in the first part of this article. We must be ready to sacrifice 

our abilities, our powers, our possessions and even our very life, so as to be 

always ready to answer any call God may make upon us in the field of our 

Apostolate.  
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     We must share to the full in the mystery of His apostolic poverty, and we must 

cooperate in carrying out His Mission, using the methods He chose to employ. 

Then we shall be sure of pleasing His Father and of coming under the care of His 

paternal Providence. Our spiritual attitude towards the use of material possessions 

must, in fact, by a concrete application of this fundamental attitude of apostolic 

poverty. 

 

INTRODUCTIONS: 

 

73 - Before determining the spiritual outlook on Poverty which an MHA should 

have regarding material property, we must discover what place apostolic poverty 

occupies in God’s Plan of Love. Christ, Who was sent by God to reveal this plan, 

did not come surrounded by the “glory of Heaven” or armed with human power, 

but in loveliness and the humiliation of the cross. 

 

 

A - APOSTOLIC POVERTY 

 

74 - The apostolate poverty with which we are dealing here goes far beyond the 

mere privation of material possessions. It is made up of humility, obedience, self-

denial, dedication and filial trust in the Father: all aspects of Christ's supreme 

attitude in laying down His life for man's salvation. It is within this total pattern 

and in terms of the present fulfillment of the Plan of Love that we must situate the 

practice of poverty in the use of material things. We shall deal with them in the 

second part of this article. 

     Our apostolic poverty is based on the mystery of Christ, poor, and sent to the poor: 

It is in the Church that we are to find our practice of this poverty.  

  

1º - How we share in the Mystery of the poverty of Christ. 

 

a. sign of the            75 - Poverty is an outward sign of the freely bestowed charity of Cod. God's love 

    charity of             for us has been revealed by the Son when he accepted to come down among sinful 

    God                      men, in the guise of a servant, giving all He had and even Himself unreservedly. 

“He was rich, but He became poor for your sake”. (cf. Dogmatic Constitution on 

the Church, 8, 3; cf. Phil. 2:6; II Cor. 8:9). 

 

     Since they are called to enter “upon the life and mission of Him who ‘emptied 

himself, taking the nature of a slave’” (Decree on the Missionary Activity of the 

Church), Missionaries must follow the same path of service and of complete 

renunciation: They do not choose poverty for the sake of poverty but because it is 

the path that Christ trod, in order to manifest to man God’s love, freely bestowed 

on him. 

 

b. co-operation in     76 - Poverty brings us into harmony with the Paschal Mystery. The world’s 

    saving the             salvation springs from Christ’s humiliation, in His passion and death, His material 

    world                    deprivation and His interior disposition to do the Father’s will in all things 

whatsoever. 
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          “But God raised him high, and gave him the name which is above all other 

names”. (Phil. 2:9). 

 

          As with Christ, so also with us, the mystery of salvation is accomplished by 

the passage from death to life. We live our life under the sign of the Paschal 

Mystery. 

          This is the spirit of poverty which leads the Missionary to dispossess 

himself of everything and place his entire trust in God. It predisposes him to 

accept the state of insecurity which is part of the apostolic life, along with all its 

set-backs, its failures, its misunderstandings and perhaps even ill-treatment.  

(Mt. 10). 

          “He will ask of God power and strength, so that he may come to know that 

abounding joy can be found even while he undergoes severe trials and the depths 

of poverty”. (Decree on the Missionary Activity of the Church).  

          And so for the Missionary, such poverty is not only a sign of God’s love but 

is also a means by which he can cooperate in the salvation of mankind. 

 

77 - Poverty is all part of our lives. Christ became poor in order to make us 

share in God’s superabundance. Thus Christian poverty is a form of sharing. 

Because he carries on Christ’s work, the Missionary is a man who dispenses 

God’s mysteries. Here he must give freely what he has freely received.  

(Mt. 10:8) 

 

          But this sharing with others must not be limited to spiritual matters alone. In 

the age in which we live, there is a serious
 
duty to share also where material things 

are concerned. It must be fulfilled even at the cost of necessities. We must be 

careful to see that in the circumstances in which we live, and in as far as it rests 

with us, “the goods of Creation are justly within reach of all”, (Pastoral 

Constitution on the Church in the Modern World, 88,1), All of us work together, 

while preaching the Gospel, to come to the relief of the poor. This responsibility 

rests with the local communities, the various dioceses and the whole Society.  

(cf. Luke 10:9; Mark 6:12-13; John 13:29).  

  

2º - Our participation in Christ’s mission includes looking after the poor in the 

       Church. 

 

a. The Good News  78 - Christ was sent by His Father to bring the Good News to the poor, to heal the 

      announced         broken-hearted, to seek out and save those who were lost. This is supremely a 

      to the poor         messianic sign, expressing as it does the Mercy of God. 

         The Church continues to carry on Christ’s Mission top the most forsaken of 

men. It thus proves that, renouncing all interests, it seeks exclusively to further the 

salvation which is offered to all men of good will. 

 

b. The Church          79 – “The Church encompasses with love all those who are afflicted with human 

     of the poor           weakness. Indeed she recognizes in the poor and the suffering the likeness of her 

poor and suffering Founder. She does all she can to relieve their need and in them 

she strives to serve Christ”. (Lumen Gentium, 8, 3) 
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          In the Church, the Holy Spirit attracts some of us to draw closer to the poor. 

The Society is prepared to allow certain new ways of being present among these 

less privileged human beings, whenever it discerns a call from God in that 

direction. (Motu Proprio on Council decrees, III, 18, 1
°
); (Lumen Gentium, 12, 2). 

 

          To draw near to the poor does not mean becoming utterly destitute. For what 

Christ aims to be in His disciples, is a token of human dignity and of endeavour to 

being about the fulfilment of man. For this reason, the Church sets out to be the 

leaven of human betterment. 

 

 

 

c. The Church          80 - Christ became poor in order to be the servant of all. His service consisted 

    as the servant       principally in accompanying the “diaconia” of the Word with the “diaconia” of 

    of mankind           charity. The Missionary, in carrying on the work of Christ in the Church, makes 

himself poor in order to serve in his turn, so that his “diaconia” is that of the word 

and Charity of Christ. 

 

          Christ accomplished his Mission mainly by word of mouth, but he did it like 

a poor man, not seeking to dominate others or impose His way of thinking on 

them, but rather placed his message before them for them to take it freely or not. 

 

          But it is by that word that Christ conveys the divine treasures. And we in His 

Name strive to do the same. His word is light to the human race, and draws it on 

towards an all embracing Love. It is in the Gospel, in all its simplicity, that man 

finds his greatest wealth. It reveals to him his own nature and his responsibilities, 

and invites him to see beyond his selfish interests to where his true perfection lies. 

It makes him understand that human progress resides in the accomplishment of the 

totality of his duties. (Populorum Progressio, 42, 16); (Gaudium and Spes, 16). 

 

          And so the Church is not satisfied with proclaiming the Good News to the 

poor. By its “diaconia” of charity it works actively to promote the human 

betterment of the people to whom it brings the faith. 

  

          In this way the Missionary, by announcing the Gospel and practicing 

apostolic poverty, works into human events the leaven of liberty, of progress, of 

fraternity, of unity and of peace. 

 

d. Fostering adult     81 - The MHA’s are convinced that the Lord calls to priestly service a sufficient 

    vocations to          number of candidates to attend to the needs of the people. They do their best to 

    the Priesthood      discover and sustain these vocations, even financially. In fact, in our vocational 

centers, poverty will never be an obstacle for a serious candidate who wants to 

reach the priesthood. And we would be happy to feel obliged to become beggars to 

help those who are most deprived of material resources to reach their goal. 
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e. Poverty in             82 - To carry out this mission, the apostle has to make use of human resources.  

    the means            (Lumen Gentium, 3, 3) It is not in these that he places his trust, but in God. (I Cor. 

    employed in         2, 2) The apostle has confidence above all in the Word of God and in the Cross of 

    the apostolate       Christ. (Rom. 1, 16) It was because God wanted to save those who have faith 

through the foolishness of the message we preach". (I Cor. 121) 

 

          If we examine what Christ did during His public life, we see at once that He 

did not appear surrounded by the imposing regalia of great power. Even His 

triumphal entry into Jerusalem was marked with humility and simplicity.  

(Mt. 21, 5) 

 

           It is this image of Christ, meek and humble of heart, that men must 

recognize in the Church, as seen against the background of the social and 

economic conditions of the country in which it is present. 

 

83 - A Missionary must see that everything he does remains an outward sign of 

what he preaches. This will enable him to choose the material means that best 

serve the purpose of his apostolate. 

          All material means are of merely relative value, precisely because, being 

material, they stand no comparison with the divine work of love. They are relative 

also because, as means used for the apostolate, they must be compatible with the 

Gospel Message. They must not serve to obscure that message. They on the 

contrary help to make the message clear to the people to whom it is offered. 

 

84 - In selecting the means we shall use we must bear in mind the social and 

economic conditions of the country and of the local Church, already implanted 

there or still to be born. In this way, one will avoid using means which are out of 

all proportion to the situation in the country and which would therefore clash with 

the evangelical message our activity must convey, 

 

          It is not a question of wether we are able or not to acquire this or that means 

but of discerning whether it is wise or not to employ a particular means at a given 

place and time. 

 

          We have thus established three standards that must be applied when 

individuals or communities consider this difficult and complex subject. They are 

the example of Christ, the relative value of material means and the good or bad 

impression they will make. 

 

          Whatever solution we adopt can never be definitive because the local 

situation is changing all the time. We must go into the question constantly, while 

being alert to see what the reactions of the people are and trying above all to 

foresee what the policy of the hierarchy will ultimately be. 
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B - SPIRITUAL ATTITUDE OF AN MHA TOWARDS MATERIAL POSSESSIONS 

 

85 - In this second part, we shall try and establish Gospel inspired criteria which 

will enable the individual, acting responsibly and together with his community, to 

decide what use he is going to make of material property, so as to act in accor-

dance with our Missionary vocation. 

 

1° - The Missionary and material possessions. 

 

a. Primacy of            86 – “If a man who was rich enough in this world’s goods saw that one of his 

    Charity and           brothers was in need, but closed his heart to him, how could the love of God be in  

    Service                 him?” (I Jn. 3, 17)  This is true of every Christian. How much more true is it of an 

MHA. For he has dedicated his life to carrying out the Church’s Mission to all 

people by calling other men to the priesthood of Christ. Christ has taken 

possession of him, and, under the inspiration of the Holy Spirit, he turns towards 

the men to whom he has been sent. The whole purpose of his life is to serve them. 

And this must influence his attitude to material possessions. What he has is meant 

to be shared. 

 

b. Doing without      87 - He is essentially a man ready to answer any call to serve. So he only 

    things                    acquires and keeps in his possession what he absolutely needs. Hoarding things 

and selfishly accumulating possessions is quite incompatible with his Missionary 

existence. 

 

c. The role of            88 - He has been sent to mankind to bring it salvation. This includes helping man 

    material things     to attain a certain standard of living “which allows a man...to enjoy the higher  

    in bringing           values of love, friendship, prayer and contemplation”. (Encyclical on the  

    salvation               Development of Nations, 20) As an envoy, he should strive to achieve this ideal. 

The people he evangelizes need sufficient material possessions to enable them to 

live a decent, human and Christian life. The desire (Ibid, 18) to acquire such 

necessities is fully legitimate, “and the work needed to obtain them is a duty”. 

“But the acquisition of temporal goods can lead to avarice”, a thing condemned by 

the Gospel and which is “the most evident form of moral under-development”. 

(Ibid. 19) “The love of money is the root of all evils”. (I Tim., 6,10)  

 

And so it is the Missionary’s duty to teach people the right way to use 

possessions, the way which is conducive to the temporal and eternal salvation of 

all. Consequently he must be the first top practice what he preaches. It is here that 

he must start giving his witness. (cf. n.40) 

 

d. Material                89 - He too has an urgent need of material goods, sometimes costly ones, to carry 

    possessions          out his Mission among men. His apostolate “allows him to learn to cultivate 

    and the                 human values and to esteem created goods as gifts from God.” (Decree on the  

    apostolate             Ministry and life of Priests, 17) 
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          Since he lives among men and is convinced that “created goods are 

altogether necessary for the personal development of a man” “let him therefore be 

grateful for everything which the Heavenly Father gives him for leading his life 

properly”. Though there is no need to convince a Missionary of the need for 

material goods to perform his task, he must appreciate these gifts of God in a spirit 

of joyful gratitude and disinterested service. 

 

e. Freedom and        90 - This straightforward approach to material things is characterized by two 

       liberality              Christian virtues. There is interior Freedom, or the lack of (Ibid, 17) concern for 

riches, which frees the Missionary from useless anxiety, makes him reject 

“whatever would be harmful” to his Mission, and above all preserves him from 

coveting for himself, through selfishness, greed, love of comfort or laziness, 

things which are quite useless for the work. And there is generosity, that 

readiness to give joyfully, serve unstintingly, without counting the cost to the last 

penny or looking for a reward, that reveals itself in a Missionary by what 

amounts to a readiness to use everything he has or acquires for the good of the 

work in one way or another. 

 

f. The true                91 - Strictly speaking, the witness it is the duty of every Missionary to give is not 

   apostolic               so much that of factual (material) poverty, which is often impossible and might 

   witness                  even be an obstacle to his work, as that of generosity inspired by friendship and 

free from any self seeking. It is not a matter of giving indiscriminate largesse, or 

of currying favour or sympathy. “This does not mean, either, that to give relief to 

others you ought to make things difficult for yourselves: it is a question of 

balancing what happens to be your surplus now against their present needs”. .(cf. 

n.52); (II Cor. 8, 13; Ch. 8 & 9). But one must remember that “thin sowing 

means thin reaping”. One must give willingly and “not grudgingly or because 

one is made to: for God loves a cheerful giver”. What really matters is that our 

act of sharing with others should be a revelation of charity. “If I give away all I 

possess...but am without love, it will do me no good whatsoever”. (I Cor. 13, 3) 

 

g. Christ’s                92 - The MHA who has been sent to carry on Christ's work, finds in the example 

    example               set by Jesus Christ an attractive and practical model on which to pattern his own 

attitude to material goods. “Remember how generous the Lord Jesus was: he was 

rich but he became poor for your sake to make you rich out of his (practice of) 

poverty”. (II Cor., 8, 9; Jn. 1, 16-17) Jesus Christ is the Word made flesh, from 

whose fullness we have all received, grace in return for grace. He is the Good 

Samaritan, come to man’s help, and moved with pity for his misfortunes and who 

gives far more than is necessary merely to cure his ills. He is also the Wonder 

worker, who provided such an abundance of wine for the wedding feast, who 

multiplies the bread and miraculously filled the nets with fish. He is the Good 

Shepherd giving men His living body to be indefinitely shared out “for the life of 

the world...” (Lk. 10, 29-37; Jn. 2, 6-7; 6, 11; 21, 11; Lk. 5, 6; Phil. 2, 6; Jn. 6, 

51) He abases Himself only to raise others up. He impoverishes Himself in order 

to enrich. He dies in order to give life... 
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h. Titles of               93 - In general, the Society of the Missionaries of the Holy Apostles will aim, as  

    property               mach as possible, at owning no Real Estate or private property (non-essential 

furnishings). From the early days of our movement of the promotion of priestly 

vocations, lay people have been our indispensable collaborators, both in the 

foundation and in the development and maintenance of all of our undertakings; 

they were, in fact, entrusted with all titles of property. 

          In the various countries in which we work, our Society of the Missionaries 

of the Holy Apostles will follow this same orientation in a discreet, prudent 

manner, after consultation with the local ecclesiastical and civil authorities. 

 

94 - As for ourselves, members of the Society, we shall follow the inspiration 

outlined in the Acts of the Apostles, devoting ourselves to prayer and to our 

ministry:  

“It would not be right for us to neglect the Word of God so as to give out 

food; you, brothers, must select from among yourselves seven men of good 

reputation, filled with the Spirit and with wisdom; we will hand over this 

duty to them, and continue to devote ourselves to prayer and to the service 

of the Word.”                                                 (Acts 6, 2-4) 

 

          Even though the great confidence we show towards the laity may carry with 

it some drawbacks, it entails great advantages, from both temporal and spiritual 

points of view, including: 

 

1) easier adaptation to the adopted country where we work; 

2) stimulation of the laity’s interest, through increased participation; 

3) more authentic practice of our apostolic poverty as a Society;  

4) and, in all probability, more efficient protection of the material possessions 

necessary to our apostolate. 

 

95 - The members of the Society will consider the lay people responsible in such a 

way that they are treated as integral members of our religious family, and their 

cooperation be appreciated as truly apostolic. We will personally take every 

opportunity to help them know and appreciate the Priesthood of Christ, allowing 

them to increase their participation in the Mystical Body. 

 

i. A few                    96 - As St. Paul has said: “The word kills, the spirit vivifies...”  (2 Cor. 3, 6). 

   applications of       The spirit that moves us in the practice of our apostolic poverty is a real 

   our poverty            participation in the mystery of the poverty of Christ and a participation also in his 

mission of service to the poor. This real participation entails suffering and self-

discipline. There can be no true poverty without actual suffering. The few 

applications that follow must be considered in the light of our evangelical life and 

apostolic efficiency. 

 

    - ROOMS            97 - Rooms: Each MHA should have his own room, in order to facilitate his 

prayer, his work, his studies, his reading, and the rest he needs. This room should 

be simple, clean, and hygienically kept, giving at any time the impression of good, 

masculine taste. 
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    - Radio                 98 - Radio: The use of a radio may be of assistance to the MHA, as a source of 

information, for intellectual or artistic development, or even as wholesome 

relaxation. However, the radio cannot replace personal study, nor must it cause 

loss of time in apostolic efficiency. 

 

    - Television          99 - Television: The same principles that apply to the use of radio also apply to 

the use of Television. However, it is difficult to accept the presence of a T.V. set 

in an MHA’s room. Very exceptional circumstances alone might warrant the 

private use of television, (e.g. in case of illness.) Normally, it is advisable to place 

the set in a special Common Room, where the T.V. can be used in such a way that 

it will not interfere with family life, which always has priority. 

 

    - Stereo Sets        100 - Stereo Sets: In the same spirit as mentioned above, a stereo set may be 

useful. Again, it is advisable to place it in a special room, adapted to this end. 

There, for educational or diversionary purposes, interested members might 

occasionally listen to appropriate music.  

 

    - Automobiles      101 - What has been said about the general lines of our apostolic poverty should 

be applied especially to the use of automobiles. No MHA will hesitate to prefer 

the use of public means of transportation to that of a private car, without, 

however, impairing his apostolate. In any established house, when it is possible, it 

is well to have a car for the use of the community. At times, a real apostolic 

necessity may motivate the use of a private car. In such a case, after an open and 

fraternal dialogue with him, the regional superior may grant permission for the 

exception. The full responsibility of buying and maintaining the car will, as much 

as possible, rest with the individual member. 

   

    - Smoking            102 - Smoking: Although it is widely spread nowadays, the use of tobacco cannot 

easily be justified, either from a medical or from an apostolic point of view. The 

habit it creates, as well as being a kind of slavery, is a costly one. However, 

Charity will never permit severe or rash judgment of a person in this orientation or 

in any of the others. 

 

2° - The MHA working in underdeveloped countries and material  possessions. 

  

a. Traditional           103 - Some MHA’s are destined to live in parts of the world which are still for the 

    social structures   most part in process of developing their economic resources, and so are still 

materially poor. The traditional social structures of these countries used to offer 

certain compensations: which helped to make life bearable and brought happiness. 

There was, for example, the solidarity they experienced in the family and in 

society, the obligation to provide hospitality and to share with others, and their 

needs were small. There are still many people who live in such conditions, at 

subsistence level under more or less an outdated system. 
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b. Recent changes    104 - Everywhere, however, profound changes are taking place in the social and 

economic life of these countries which destroy this balance, by showing people 

the power and attraction of money. 

 

c. The problem        105 - But these countries must actively develop their resources and so get rid of 

destitution. It is a duty for the missionary working with these people to co-operate 

wholeheartedly, in his right place, with all such efforts towards progress. This 

makes the problem of our adopting “the right attitude” to material possessions all 

the more important. How is a missionary to proclaim the Gospel teaching on the 

Beatitudes in a society plagued by poverty and where material enrichment is the 

idol of their lives? By fidelity to this ideal, and by inculcating always the spirit of 

service and genuine love into their people. 

 

d. A standard of       106 - With this in mind, the missionary must model himself on our Blessed Lord, 

    life adapted to      who became a man for our sakes, and find the way of integrating himself into the  

    local conditions    local population. He must adapt his standard of living to the country to which he 

has been sent. This is an extremely delicate point. It cannot be brushed aside or 

solved once and for all. We must all look into this question frequently, both as 

individuals and as communities. 

 

e. The social            107 - Among people for whom sharing with one another and providing 

    obligation to
 

hospitality mean so much, missionaries would give great scandal if they avoided  

    share with            carrying out in one form or another this social obligation, which is so much in  

    others                   keeping with the Gospel they preach. An MHA community must be able to 

determine how in practice it can give proof of its readiness to extend its welcome 

and to share with others. 

 

f. Making poor         108 - Missionaries “will avoid all those things which can offend the poor in any 

   people welcome    way...Let them have the kind of dwelling which will appear closed to no one and 

which no one will fear to visit”. (Decree on the Ministry and life of priests, 17) 

It does not take poor people long to discover whether the missionary is really at 

their disposal and ready to serve their interests and share what he has with them. 

With such a man they feel welcome and understood, and so, are at their ease. 

 

g. The value of         109 - Moreover, in countries which are learning new values of our technical 

    work and good     civilization, the missionary has a duty to give the example of a life of orderliness, 

    order                     professional consciousness, avoidance of waste and extravagance. A missionary 

cannot allow himself to waste time and money. 

 

h. The example of    110 - Once again the best rule to follow is the example of Christ.
 
His Spirit dwells  

    Christ                   in us, giving us the strength to follow in His footsteps. He was born at Bethlehem 

and lived at Nazareth, sharing the common destiny of the people among whom He 

had taken flesh. He worked with His hands, like everyone else in the village. “He 

was their joiner like his father before Him”. (Mt.13, 55 ;) He was “the Son of 

man, who had nowhere to lay His head”. (Lk. 9,58) 
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          But He wanted His twelve disciples to have a “Bursar” to look after the 

common purse. (Jn. 13, 29) He accepted the help and money the holy Women 

offered Him (Lk. 8, 3) and He saw to it that, though His disciples had nothing 

useless, they had everything they really needed. He went among the rich and the 

poor alike and allowed everyone to approach Him. He welcomed “sinners and ate 

with them”. (Lk. 15, 2) striking a note of sympathy with all. 

 

          A life of sharing with others and showing them affection, of looking after 

them when in need, of sharing their way of life; a life of hard work, such as the 

life St. Paul lived, who laboured with his hands and helped the poor of Jerusalem - 

this is the pattern our life should have and the standards we should set for 

ourselves.  

 

3° - The MHA and material possessions. 

 

a. The MHA            111 - From the very beginning our Society chose its own approach to the use of  

    approach              material goods. We MHA’s do not take a vow of poverty. So we keep the right to 

dispose of our own property. But if we have the right of acquiring we have above 

all the privilege of giving. We live in community, and this means renouncing 

certain uses of what belongs to us. Because we belong to a Society that has no 

fixed revenue, we relinquish part of what we acquire to the work undertaken by 

the Society, and we use the other to provide for our own many personal needs. 

This means that we accept a certain amount of putting in common of material 

goods. 

 

b. Equality and        112 - Within the community, this system comprises two essential elements which  

    mutual aid            go to make up a genuine fraternal life in the terms of the Gospel: There must be a 

certain degree of equality between us, and the possibility of helping one another 

spontaneously. These are positive values which must be kept to the fore. Once 

more, it is charity and the spirit of service that hold way. Our system regarding 

material things gives us many opportunities to practice these virtues. In addition, 

the members of the team as such can always agree among themselves on ways of 

raising funds to help in the work of the mission or residence. 

 

          It is not altogether easy to put tools and equipments at the use of all, but 

when it can be done, it does enhance our better witness to fraternal charity and of 

poverty. 

 

c. Our individual     113 - Once each MHA, whether priest, brother, or associate, belonging to one of  

    conduct in the      our apostolic communities, has provided for his own personal and essential needs,  

    matter                   he should decide what to acquire and how to use what he owns not only on the 

basis of what is good for the apostolate but also in view of the common good of 

his community. But, of course, one can only think of the common good in terms 

of an improvement in the quality of our work. So it is clear that help we give to 

those in need must take into consideration this community aspect of our 

apostolate. (cf. n.41) 
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d. What belongs       114 - The community receives a budget. It also has the use of buildings and a  

     to the                   certain amount of furniture, and these with the budget are in the care of the bursar.  

     community.         His role is one of fraternal charity and all should help him to fulfill it, for all are  

     The bursar           jointly responsible for the material situation of the residence, in one accord with 

the superior who has the main responsibility. 

 

          Naturally enough when the MHA’s exchange thoughts and experiences 

together in community, they will discuss what they are doing, as individuals and 

as a community, to achieve the ideal of really true fraternal sharing. It is thanks to 

this united concern for running the house that members of a community learn to 

practice apostolic poverty in a higher degree. 

 

e. The role of           115 - Major superiors and those in charge of funds have also a difficult and  

    major                    onerous task to perform: that of serving their brothers and the work with great 

    superiors              charity. A truly dedicated MHA will always put the interests of the apostolate and 

of community activities before his own comfort. But for that very reason regional 

and provincial superiors must be all the more attentive to see that every MHA gets 

what he has a right to and that his personal needs, and those of his work are met. 

This is the best way of inducing their men to accept sacrifices cheerfully in a spirit 

of service to others. 

 

f. The resources       116 - The Society as such has need of resources. The rules of the Society must be  

    of the Society       as wide as possible and trust our men to do the right thing as it is expected of true 

followers of Christ. This in turn must encourage MHA’s to be generously ready to 

give up their own personal projects if the common good is thus better served. It 

remains true that the Society will always need to call on other Christians for 

financial help. No doubt the ideal would be for aid to be organized throughout the 

Church, so that those in need, especially our missionaries would no longer be 

burdened with the task of begging.   

 

          Meanwhile, many MHA’s will be called upon to solicit aims for the 

Society. (Decree on the missionary activity of the Church, 39, 2) This is a way to 

practice genuinely poverty in a spirit of humility and abnegation.  

 

g. intergrity in          117 - Everyone must bear in mind that the resources at his disposal have been 

    the use of gifts      provided by benefactors, many of whom are quite poor, and that their gifts were 

intended to help the Society. This makes it all the more urgent for us to see that 

nothing is wasted and to make sure that everything is in fact used for the good of 

the Society and for the apostolate. 

 

CONCLUSION : 

 

a. Spiritual               118 - The attitude which a MHA should have towards material possessions is only 

    poverty                 a straightforward application of the attitude every Christian must have towards 

God and every apostle towards his fellow men. This is what is called “spiritual 

poverty”. 
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It is made up of gratitude and ease of approach, freedom of heart, clear-

sightedness, readiness to help and generosity. As a man entirely dedicated to his 

work, the MHA should devote to it not only his life and his time but also his 

possessions. If, instead of using what he has for the service of the Society, of the 

Church and of mankind, he were to use it for his personal benefit, he would not be 

living his Christ-like dedication to the full. 

 

b. Charity, a gift       119 - Each act of an MHA using material goods in the light of these principles is  

    of the holy            simply evangelical charity expressing itself in the service of others. For his  

    spirit                     attitude is nothing other than docility to the Holy Spirit who fills our hearts with 

that love. 

 

c. Christ                   120 - Thus we are brought once more to the imitation of Christ, in whom were 

revealed “the kindness and love of God our Savoir for mankind”. (Tit. 3, 4) 

 

 

 

 

 

 

 

 

 ……………………………………………………………………………….. 
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O B E D I E N C E 
 

 

SECTION   I  -  Obedience and authority in our apostolic community life. 

 

Preliminary notes: 

 

121 - Aggiornamento in the sense of Vatican II, cannot possibly mean abolishing 

authority or eliminating obedience. That would not be progress, but a backward 

step, not renewal but infidelity. The point is rather to situate obedience and 

authority in a distinctly apostolic setting and consequently to enhance their value.

  

 

a. Two Dangers :     122 - A period of reflection can ward off the two fatal dangers in this matter: the 

    law for its own     danger of setting up law for its own sake, and the danger of “naturalism”, that is to 

    sake; and              say, reducing the dual reality “authority-obedience” to the mere interplay of  

    “naturalism”         sociological or psychological relations. Ta overcome this difficulty, it is enough 

to think of the evangelical and Pauline doctrine of the inner law of the Spirit, and 

the corresponding law of Christian freedom, and to be guided by the doctrinal 

perspective offered by Vatican II.... 

 

b. The obedience     123 - Consequently, the obedience of Christ to his Father can be seen as the 

    of Christ               starting point for a renewed view of religious obedience. The whole life of Jesus, 

in fact, is dominated by his will to fulfill the mission which his Father has 

entrusted to him, appears most prominently in St. John’s gospel. (cf, Jn. 4, 34) 

          The will of his Father is manifested to him from day to day, in the work 

itself which the Father accomplishes in him, but also through the agency of men 

and of events. 

 

124 - God is at work in the world. He has given us, as he gave to our Lord, a 

mission to be accomplished, for the fulfilment of his plan of love for mankind. 

Therefore our Christian obedience will mean fundamental seeking day-by-day the 

will of God at the present moment, discovering it through the various signs he 

places before us, and finally accomplishing it, following Christ’s example. “My 

Father goes on working, and so do I”. (John 5, 17)  

 

          We do not then, in this question, draw on the philosophical concept 

according to which, in the hierarchy of beings, the lower ones should submit to 

the higher and so find their rightful place in the order of the world. Rather we 

affirm that, in the Society and in each community unit or apostolic team, each and 

everyone is called to the same active obedience to God who works through them 

and in them. The one who commands and the one who obeys are not put face to 

face; rather they walk side by side towards the common goal - the Mission to be 

accomplished - for which they are jointly responsible. 
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c. The                       125 - The MHA does not work in isolation or in mere dependence on another. For 

    intermediary         him, apostolic obedience to God flows through the intermediary of others. But in 

    of others               order to ensure that the wills of all are united and their work is efficacious, the 

various groups of Missionaries are entrusted to a person in charge (the “superior”) 

whose authority, linked to his function, cannot be an empty word. It rests with him 

finally to take decisions. This authority is one of service only: service of brothers, 

service of unity, and service of the Mission. In exercising it or in being receptive 

to it, the Missionary renders his activity an integral part of the Church's mission. 

  

d. Christian              126 - The vital elements of Christian obedience are thus safeguarded, although set 

    obedience             in a new perspective; their value is thereby enhanced and may therefore be better 

understood. 

          Christian obedience indeed supposes an outlook inspired by faith. It sets out 

to introduce the one who obeys into the paschal mystery, the mystery of 

redemption and resurrection. It is, namely, the certitude that the Spirit of Christ, 

Lord and Savoir, is active today through and in us all for the realization of God’s 

plan of salvation, on condition that we for our part are united in charity and seek 

God’s will at every instant. 

          Obedience “of the will” blossoms into active and efficacious obedience, by 

which one commits oneself and collaborates, offers one’s initiative and 

cooperation, and by which a relationship is established between one’s activity and 

the common Mission. 

          Obedience “of judgment” expands into responsible obedience, which plays 

its active part, uninhibited, in discerning God’s twill and in weighing each step of 

discussion and execution.
 

          Lastly, obedience which could be called “the capital virtue of a company of 

apostle” is not the virtue of those who are “inferiors” only; it is also the virtue of 

everybody and at every moment. The “superior” is also obedient, not only to God, 

from whom his authority derives, but to that authority itself. He can use it only 

after he has, with the help of his brothers, discerned where the actual will of God 

is to be found, of which he, like them, is the servant. 

 

e. Aggiornamento    127 - From the above, it transpires that the aggiornamento of Christian obedience, 

    in three                 as envisaged by the Society, is brought about in three different directions at once: 

    different 

    directions             1° - First of all by its inspiration: it is the Holy Spirit who in each one of us urges 

us to seek out, to discern and to accomplish the work which God has entrusted to 

us, as it is to be achieved in the actual concrete situation in which we find 

ourselves. 

2° - Then by its openness and its requirements: it is not first and foremost a 

question of an effort to be made to submit one’s will and to renounce one’s 

judgement. It is rather a question of responsibility -which no one can shed: 

responsibility of he who has received authority and responsibility of he whose role 

it is to collaborate with authority. All must “respond” to the common work. 

Obedience is thus a spiritual attitude, eminently fraternal, essentially a community 

affair and calling for solidarity. It calls for courageous generosity which leaves no 

room for either passivity or individualism. 
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3° - Finally by its extension: it is the Christian virtue of everybody, from the 

Superior General down to the last of the novices, although each one has to 

practice it according to his own particular circumstances and in his own way. 

 

          Consequently we are dealing here with a real aggiornamento and not a 

facile simplification. What it amounts to for us is not obeying less but of obeying 

God in a better way in the whole exercise of our Christian responsibility. 

                                            ........................................................................................... 

 

A- MISSIONARY OBEDIENCE 

 

a. Christian              128 - A Christian is a son of God, and the Holy Spirit dwells in him. (cf. Rom. 7, 

    obedience             6) Liberated from external servitude, he is henceforth under the law of the Spirit, 

the “perfect law of freedom”. (cf. Rom. 8, 2) This law, the interior law, conduces 

and urges him to love God by doing what is pleasing to Him, ( Lk. 2, 49) to 

imitate Christ in his utter dedication to the affairs of his Father, and to place 

himself by charity at the service of others. (cf. Gal. 5, 13) A Christian may thus be 

defined as a man of obedience who, that is, obeys God, who “hears His Word and 

puts it into practice”. (cf. Gal, 5, 16) The more he progresses in love, the more 

responsive he is to the guidance of the Spirit. 

 

b. Apostolic             129 - This is true for every Christian, but even truer for the Missionary who, by 

    obedience             reason of his vocation, (II Cor. 5, 14) has been sent among men to accomplish the 

work assigned to him by the Father. Overwhelmed by the love of Christ, he is 

“impelled by the Holy Spirit” in view of the work to be done. (Acts 20, 22) Intent 

on dedicating himself to that work, he constantly seeks to ascertain what God’s 

will is with regard to the actual situation in which he finds himself. His “food”, as 

for Christ, is to do his Father’s will. (cf. Jn. 4, 34) 

 

          God wills that all men should be saved; and it is in the measure in which he 

adheres to this will that the Missionary fulfills his mission. This Christian 

obedience, at the service of God’s Design, is in all things like to that of Christ, 

“Who came from heaven, not to do his own will, but the will of the One who sent 

him”. (Jn. 6, 38) This is clearly one of the attitudes every apostle should have - 

especially the members of our Society. 

 

c. Virtue for             130 - This concerns every member of the Society. There is not a single one of us 

    every                    not committed to the work which God entrusts to the Society through his Church. 

    Missionary           Whatever his function or appointment, each member bears this responsibility 

before God and men.  

          Indeed, he will be answerable for his participation in the mission to the One 

who called and sent him. Thus he assumes and pledges his responsibility as an 

a
p
ostle by means of active obedience. This obedience is not for him a mere 

ascetical discipline aimed at conquering self-will and practicing voluntary 
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humiliation: it is before all else the expression of his determination to participate 

as closely as possible in God’s salvific work. 

     His duty - and his rights - both demand that he direct his actions towards the 

goal he has set himself in all things: the fulfillment of God’s Plan. 
 

d. Joint                     131 - A Missionary’s responsibility, though personal, goes hand in hand with that 

    responsibility       of his brothers who share the same work or residence with him. This is of prime 

importance in the Society. We are brothers, not only by reason of the fraternal 

charity which welds us together, but also in virtue of our joint responsibility in the 

common task. Apostolic charity and fraternal charity, Christian responsibility and 

community responsibility are but complementary aspects of our commitment and, 

consequently, of our obedience to God. Partners in responsibility, we also need to 

inter-communicate and to share. 

 

e. Discernment        132 - There can be no responsible obedience unless there is free and conscious  

and deliberate      determination. Two steps are thus involved: careful discernment of God’s will at 

         choice                  the moment and the deliberate commitment of our own will. Truly apostolic 

motivation should inspire both. 

 

f. Humility and        133 - Inner liberty, humility or poverty of spirit, a right and pure intention, such 

   faith necessary      are the indispensable dispositions that allow the Holy Spirit to purify and guide 

our natural faculties towards the discovery of the will of God. Faith, animated by 

love and sustained by hope, is no less necessary. 

 

g. The signs of         134 - Numerous are the signs that point to the will of God: There is, above all, the 

    God’s will            revealed word contained in Holy Scripture and transmitted to us by the Church. 

Apostles should constantly look to the Gospel in order to know what God asks of 

them. There is the action of the Holy Spirit, a powerful yet gentle action, leading 

men inwardly to an ever more genuine acquiescence in the divine will. There are 

concrete circumstances, the ways and means inseparable from the work in hand 

and there are events by which God points the way. Christ himself discerned his 

Father’s good pleasure through the events of his life, even clown to the reversals 

with which he met. And lastly, there are men themselves with whom we live and 

work, especially those with whom e we a common service to the Church’s 

Mission. They too are led by the Spirit, urging them as it urges us to seek the will 

of God here and now. 

 

h. Human                 135 - Among the men God uses to indicate his will to us, some have been chosen  

    authorities,           for a special governing function in the Church, in civil society and within our 

    signs of                Society. Faith assures us that all “government comes from God”. (Rom.13, 1) The 

    God’s will            Holy Spirit, sole master of consciences, helps us to recognize a tangible indication 

of God’s actual will in orders and decisions emanating from legitimate and valid 

authorities, and thus to obey “for conscience’s sake”.  (Rom. 13, 5) 
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i. Choice of              136 - Having discerned, with the help of his brothers, what God actually wants 

   the will                  him to do towards the fulfillment of his salvific design, the Missionary now sets 

himself to accomplish it of his own free will. His own free and responsible will, 

strengthened by the Holy Spirit, becomes efficacious: he does what God wants of 

him. His obedience to God is perfect. 

 

j. Obedience to        137 - Obedience to the divine will often operates through the intermediary of 

   human                   human authority, in which the Missionary discerns a sign of God’s will for him at 

   autority                  the moment. 

     Obedience of this kind is a “moral” virtue, and it only finds its full Christian value 

if it is motivated by obedience to God, and then, in obeying a superior we are, indeed, 

actually obeying God. 

     In the same way, obedience to superiors has no Christian value unless it is 

directed to the accomplishment of the work and goal. For us, this is brought about 

in the Society - a cell of the Church - through which our obedience is integrated 

into the Christian activity of the entire People of God. 

     Thus, the meaning of these signs, the contents of orders received, the 

consequence of our actions and their repercussion on the success of a particular 

undertaking, all affect our obedience and its apostolic impact, and on that account 

they should never leave us indifferent. 

     It may be that the meaning of such pointers escapes us. In that case, faith, 

though it does not dispel the shadows, shows us the close link there is between 

painful obedience, in union with that of Christ, and the salvation of mankind.  

 

 

B – THE SERVICE OF AUTHORITY IN THE SOCIETY 

 

a. Charismatic          138 - By vocation our Society is essentially apostolic. It has opted for the 

    origin of               community type of apostolic life. So from a double standpoint we are brothers.  

    Authority in         We live and work in apostolic and fraternal teams. And it is charity that is the  

    The Society          prime and indispensable link between us. 

 

     In the Society everything must tend to fostering and maintaining the apostolic 

spirit and a union in heart and action. 

 

     It is in view of ensuring this apostolic stimulation and this union in charity that 

the various groups of Missionaries (community units, regions, provinces, etc.) are 

entrusted to members who are answerable for them to the Superior General. The 

choice
 
of these men is the outcome of a discernment conducted under the 

guidance of the Holy Spirit and all those whom the choice concerns should, so the 

Society feels, have a part to play in the process. 

 

b. “Hierarchical”    139 - Besides this, the Society as a whole and in every one of its communities  

     origin of              shares in the apostolate of the Church in dependence on the hierarchical authority. 

     authority in         This latter it is which dates the Superior General and through him all the other 

     the Society          Superiors. 
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In the dioceses where we carry on our apostolate, the Bishops confer on many of 

us ecclesiastical functions or jurisdictions. But whatever difference there may be 

in the nature of these two forms of authority (both of which are often invested in 

the same person), the principles governing the exercise of both of them are the 

same, and the obedience due to both of them is also governed by one set of 

principles. 

 

c. Authority             140 - As we read in the Gospel, authority, within the People of God, consists first  

    service                  and foremost in fraternal service. (cf. Lk. 22, 26) Service, first of all, of people 

and of their genuine well-being. 

     In a community of apostles the superior is a brother who has en entrusted with 

the “ministry of his brethren”. It is his duty to help them to respond to the call 

God made to them and ceaselessly continue to make to each of them an invitation 

to enlist their cooperation in His universal plan of Love, here and now, one the 

spot where they are. It follows from this that the one in charge of a community, 

imitating Christ who made himself the servant of his disciples, will seek means of 

encouraging his fellow Missionaries to discern more clearly God’s will for them 

and to carry it out more effectively, and this he will do with due regard to charity 

and respect for them as individual persons. He is a spiritual stimulator. Thus, in 

order to obey God, he must discern and support the action of the Holy Spirit in his 

brothers, without opposing it by undue interference. 

 

d. Authority             141 - A superior is at the service of his brothers and at the same time he serves the 

    engendering         Mission which is a work of charity and unity in the Holy Spirit. 

    unity                    One of the main roles of Christian authority, especially in a Society such as ours, 

is to promote union of hearts, convergence of responsibilities and the cohesion of 

the activity of each individual. In imitation of Christ, the superior is the center and 

builder of unity. 

 

     The first task is to seek together the actual will of God on the community and 

its work. The superior stimulates and fosters this quest in a climate of mutual 

confidence, dialogue and docility to the Holy Spirit. 

 

     Once God’s will is sufficiently clear, the decision must be taken. It is the man 

holding authority who has to do this, because he is the first one responsible and 

must see to the execution of the decision. This is where that obedience in a 

particular issue operating through the intermediary of human authorities comes 

into play.  

 

     Throughout the execution of the action decided on, the one in charge continues 

his task of maintaining unity. He co-ordinates the efforts, initiative and activity of 

all, taking into consideration their personal aptitudes.  

 

     The taking of decisions is an unenviable duty for a superior.  He will have to 

render account of it to God. 
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          It can happen that he is, in conscience, sure of having discerned God’s will 

with regard to the community or one of its members.  In this case he has the right - 

and sometimes even the duty unserious matters - to exercise his authority, and his 

fellow Missionaries must consider this decision as a call from God to practice 

obedience. (cf. Heb. 13, 17) 

          Their responsibility remains intact and they therefore retain the duty of 

seeking to understand how this decision, in its content and circumstances, 

contributes to the furthering of the apostolate to which they are wholeheartedly 

dedicated. 

 

e. Co-relation of       142 - Thus, obedience and authority, far from rivalling one another or being a 

    authority and        cause of conflict, are twin factors in the responsibility assumed by every one of us 

    obedience             when we consecrated ourselves to Jesus in the Society. However, it is the superior 

who, in virtue of the authority with which he is invested, has the prime 

responsibility of the activity entrusted to his community. 

          Since authority and obedience are interdependent, neither of them can do 

without the cooperation, freely and consciously operating, of the other. 

 

          A Missionary, if his activity is to be integrated in the common service of his 

community, must defer to his superior’s authority. He must know how to listen, 

understand and carry out what the one in charge (after community discussion, in 

principle) decides in view of the work to be done in common. 

  

          The superior must know how to listen and take into careful consideration, 

not only the advice of his fellow Missionaries, but also their persons, so that his 

decisions may reflect as faithfully as possible God’s actual will for the 

community. 

          Such an effort of communal sharing in responsibility is especially important 

in communities where, in point of fact, Missionaries change often. Those who are 

better informed of local circumstances must be willing to help the others to 

become familiar with them. Newcomers will give proof of wisdom and common 

sense in getting properly informed. Otherwise no genuine collaboration is 

possible. 

 

C – PRACTICE OF OBEDIENCE AND OF MISSIONARY AUTHORITY 

 

a. Motivation           143 - If the responsibility that goes with authority and obedience is to be operated 

with a genuinely Christian outlook, the first condition required is that we should 

have the right motives, ones that are truly evangelical. But we are APOSTLES 

dedicated wholly, after the example of Christ, to a Mission received from God 

which has to be accomplished in this day and age. Therefore, for us, having the 

right motives will mean, whichever way you look at it, accomplishing what God 

wills here and now for the furtherance of his Plan of Love. 

 

          In everyday life this motive force takes on various forms: love of Cod, 

imitation of Christ our Saviour, search for the authentic t welfare of others, charity 

towards fellow Missionaries.  
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b. Spirit of faith       144 - The eyes of faith discern the divine call in the signs in which God manifests 

his will.  “He (the MHA) can detect and pursue this will in the circumstances of 

daily life by humbly serving all those who are entrusted to him by God through 

the office assigned to him and through the various happenings of his life”. (Decree 

on the Ministry and life of priests, 15) 

 

He also knows that the Mission is far from being a purely human enterprise to be 

carried out according to the sole norms of human reasoning and efficiency. He 

knows that man’s redemption is wrought by the folly of the cross and thence to 

resurrection. 

 

He accepts the fact that God’s will can reach us through the limitations of a 

fallible human authority or inadequate collaboration. He has committed his entire 

life in faith. That is why, without ever abdicating his personal responsibility in 

passivity or isolation, he accepts being led by obedience and authority - 

sometimes through darkness and aridity - for he knows that he is sharing in the 

mystery of salvation emanating from God whose thoughts and ways are not like 

his. 

 

c. Openness and       145 - Obedience to God must necessarily operate by way of this combined  

    interchange          “authority-obedience” if it is to become integrated in the common Mission. 

 

Failings, in this sphere, derive more from a reluctance to open up than from a 

refusal to obey or to shoulder one’s responsibilities. Each must, with frankness 

and in a fraternal spirit, express his opinion, propose his projects, sometimes even 

his “criticisms” - if they are really constructive - and in this way share his ideas 

and wishes with the others. 

 

d. Asceticism           146 - Obedience will always be a difficult virtue for us sinful men to practice. It 

requires a realistic asceticism and a watchful combat against pride and selfishness 

which thwart in so many ways its development. The same applies to the practice 

of authority as the Gospel would have it practiced, a fraternal service that requires 

equally as much humble courage as wise and disinterested charity. 

The Missionary will accept this combat and pursue it perseveringly, relying on the 

grace of the Lord and Master (Jn. 13, 14) who washed the feet of his disciples and 

who, “although he was Son, learnt to obey through suffering”. (Heb. 5, 8) 

 

e. Configuration       147 - The responsible and voluntary obedience of the Missionary fashions him in 

    with Christ            the image of Christ obedient “even to accepting death, death on a cross”. (Ph. 2, 

8) In the same way, those who use authority in a spirit of service are thereby 

formed in the likeness of Him who said: “Here am I among you as one who 

serves”. (Lk. 22, 27) 

  ……………………………………………………. 

CONCLUSION:  

148 - In the practice of obedience and in that of authority, Missionaries, united in 

brotherhood in a common obedience to God, accomplish the vocation proper to 

each in the service of love to the People of God to whom they are ultimately sent. 
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SECTION II – The relationship between authority and obedience. 

     ¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨¨ 

 

Preliminary notes: 

 

149 – “Modern man is on the road to a more thorough development of his own 

personality, and to a growing discovery and vindication of his own rights”. 

(Pastoral Constitution on the Church in the Modern World) Eager for freedom, he 

is conscious of his personal responsibility and desirous of seeing it recognised and 

accepted. At the same time, his life is flooded with information (throughout modern 

communications media, etc.) and this has given him a thirst for knowing what is 

happening and why. On top of this, there are more and more kinds of academic and 

technical activity, and that in turn fosters specialisation. That means that 

knowledge and abilities are being increasingly divided up into countless branches. 

Along with this, the expansion of democracy has brought a taste for free discussion 

of the conduct of affairs by authority. 

 

          The resultant mentality has its very real value and that is why the Council 

took note of it and committed the Church to readjust its conception of the 

relationship between authority and obedience. 

 

          This present article aims rather at the technical aspect of this relationship. 

 

 

A - THE RELATIONSHIP BETWEEN AUTHORITY AND OBEDIENCE 

 

1° - Authority-obedience and the social life of man. 

 

150 - This relationship has to be viewed in the context of the activity and the life of 

men in society. 

 

151 - The MHA community is essentially at the service of the apostolate. Thus 

apostolic efficiency is foremost among its preoccupations. It must, however, be 

realized that this efficiency is in the bands of living persons. 

 

152 - This twofold concern for the apostolate is shared by every member of the 

community, but one is more specially designated as being in charge to lead and 

stimulate the group and be the principal artisan of its unity and equilibrium and co-

ordinator of its activities. 

 

 

2° - The complexity of the relationship between authority and obedience. 

 

153 - The way the two elements in the combination authority-obedience come into 

play varies at different levels of the Society’s structure. For instance, there is the  
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way it works out between the local superior and the members of his community 

and the way it works out between local communities and the man in charge of a 

whole group of local communities (Regional superiors, for instance). Now the 

higher you go up from level to level of the hierarchical structure (and this is true 

of a diocese, the Society and the Universal Church) the wider and wider the scope 

becomes of matters to be dealt with, so that when you get to the top level (again in 

the diocese, the Society or the Universal Church) the scope is so vast that people 

right away down at local community level cannot possibly have full information 

about it all. Hence they cannot possibly lay claim to full joint responsibility with 

the men higher up. 

 

 

3° - Human context of authority-obedience relations. 

 

Authority and obedience are exercised by men having their owm limitations. 

 

a. The man               154 - Man, as a man, is limited: not only does he find it impossible to understand 

by himself all the details of a problem or a situation, but his particular culture and 

upbringing color the way he looks at things. Whether he exercises authority or 

not, he needs other people. Therefore he has a right to their collaboration and the 

duty of accepting it. 

 

b. The sinner            155 - In addition to this, man is limited by his weakness as a sinner. Instinctively 

he tries to draw everything to himself at the risk of jeopardizing the success of the 

work undertaken and curbing the legitimate aspirations of other people. 

Consciousness of this limitation, whether one is Superior or not, puts one on one's 

guard against all inflexibility with others and alerts one to solicit their fraternal 

help. 

 

c. The apostle             156 - Finally, on quite another plane, there is a further limitation which an apostle 

imposes on himself, for by dedicating himself totally to the apostolate, he has 

decided to orientate his activities along a clearly determined line, and so 

renounces other possibilities. Furthermore, if he has chosen to work in a team, he 

must accept the sharing inherent to life in a group and the restrictions it imposes 

for the sake of the common good. 

 

d. The community   157 - All the members of the community, whatever their position, must bear these 

limitations in mind and help one another to accept them. Only then can the 

dialogue necessary in authority-obedience relations be possible and the 

community produce fruitful results. 

 

 

B - AUTHORITY-OBEDIENCE AT THE LEVEL OF THE LOCAL COMMUNITY 

 

158 - The relationship authority-obedience can give rise to difficulties.  They arise 

especially when there is question of making and carrying out decisions that 

provide for the co-ordination of the activities of the members of a community and 

concentrate them on a single objective.    
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1° - Dialogue. 

 

159 - Given the object of community life, each member should help in creating the 

best possible atmosphere for apostolic efficiency and human development and 

fulfillment. Dialogue is an absolutely indispensable means for ensuring this 

atmosphere. 

 

a. Information          160 - It can happen that dialogue is limited to information.  What happens is this.  

    insufficient           Before reaching a decision, the one in charge asks the opinion of his fellow 

Missionaries. This information helps him to weigh things up and reach a decision, 

and this is communicated to those concerned during an informative council. Such a 

way of acting is really insufficient for it takes into account solely the opinions 

voiced and not the persons themselves who compose the community. 

 

b. Active                  161 - Genuine dialogue goes further than information - it seeks the active  

    participation has    participation of members in the reflection that prepares the decision and seeks to 

    requirements        ensure this participation in the greatest measure possible. The ideal is that the 

community, fully co-responsible, actually reaches the decision unanimously. 

 

          To attain this ideal certain conditions are necessary: 

 

c. Openness on         162 - The one in charge of the community should desire and foster dialogue. He 

    the part of the        should arrive at the council meeting without having already made his decision and  

    superior                 determined not to impose his viewpoint. The rest of the community will feel that 

there is really open discussion, either because the one in charge has no fixed 

opinion yet, or else because they know he is willing to change his idea. Without 

these conditions dialogue cannot be genuine. 

 

d. Openness on        163 - Every member of the community should feel committed in the common 

    the part of             search for a solution to the matter in hand and not be afraid to express his opinion. 

    community           He should not mind being contradicted by others. In this way a clash of ideas will 

    members              not provoke either insubordination or resentment but simply lead everyone to 

rethink their views on the matter. This kind of dialogue supposes that the 

members of the community are men of spiritual and psychological equilibrium. 

 

e. Spiritual               164 - Spiritual equilibrium is based on a solid faith that can perceive action of the 

    equilibrium           Holy Spirit in this quest in common. Thanks to this equilibrium intention remains 

pure. Human interests, pride, bitterness and jealousy are eschewed. Apostolic and 

fraternal charity is the sole criteria and everything centers around the building up of 

the: Kingdom of God. 

 

f. Psychological       165 - Dialogue can be destroyed by the aggressiveness or the systematic  

   equilibrium           opposition of a fellow Missionary. In many cases it should be possible to help 

people like that to become aware of their attitude and overcome it. In extreme 

cases it might be necessary to resort to psychology to explain and solve this 

problem. 
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g. Knowledge of      166 - To enable a community to conduct genuine dialogue and to ensure the 

    the techniques      smooth running of this relationship personal initiation is desirable; some  

    of group               understanding of the techniques of group dynamics can be particularly useful. 

    Relations              Every community should also be capable of holding fraternal exchanges of views 

on the attitudes of its own members in community and on their habitual 

motivations, etc. 

 

h. Two dangers:       167 - His own temperament and a passive and dependent bent in his fellow  

    Authoritarianism  Missionaries can sometimes lead a superior to govern his community in an 

authoritarian manner. This inevitably leads to clashes either open or subdued 

unless the others take cover in silent resignation. Moreover, this authoritarianism 

can exist in other members of the community, and everyone just has to bow to 

their demands. Dialogue in that case is impossible. 

 

i.  …and                   168 - More often than not, difficulties in authority-obedience relations are  

   individualism        circumvented without being solved. This can be explained by the application of the 

badly-understood principle of subsidiary, without there being any real abuse of 

authority. 

 

          The one in charge shares the work out and each member sets to work and 

feels genuinely responsible for his particular task. This is all very well so long as 

the various fields of action do not develop into “private preserves”. The danger is 

that little by little, through tacit agreement, each one comes to “mind his own 

business” without any concern for that of others. The Council becomes a mere 

vague reporting of information; the work is shared out but not shared in. This 

means that there is no longer any dialogue or work in common. 

 

 

2° - Elaboration of decisions. 

 

a. The community    169 - A community in which there is dialogue must reach decisions. Several cases 

    is unanimous         can arise. 

 

          Following on a genuine dialogue directed by the one in charge, the 

community has reached unanimity on a decision to be taken. Henceforth this 

decision will reflect the thought of the entire community. The implementation is 

facilitated by the fact that no pains have been spared to thrash the matter out. 

 

b. The community   170 - After dialogue, the community does not reach unanimity. In this case, it is 

    is divided             better to postpone the decision, if this is feasible. Prayer to dispose oneself for the 

guidance of the Holy Spirit, collecting more information, making a fresh start in 

the discussions, an interval to allow people to take a calm look at the issue - all 

these are ways and means of trying to reach the ideal unanimity. 

 

          However, it is possible that in major issues an immediate decision is 

necessary. 
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          In that case, the community, since it has not reached unanimity of opinion 

on the decision to be taken, must do its utmost to achieve union of wills: the views 

may still be divergent but all are determined to “go forward together” and it is to 

ensure this “oneness” in the community that all in the end rally to the decision that 

has been taken. 

 

          If dialogue does not suffice to reach unanimity, a choice will be made from 

among several alternatives according to the circumstances. Either the one in 

charge will take the decision in view of what he considers to be for the common 

good, after weighing the opinions of the others; or else he will put it to a vote. If 

there is really serious dissention, the matter will be referred to higher authorities if 

that is feasible. 

 

c. The role of the     171 - What is the role, in the elaboration of decisions, of the one in charge? First 

    one in charge       of all, his role is to foster and stimulate the dialogue in view of the decision to be 

taken, under the guidance of the Holy Spirit, who works within us. To fulfill this 

role properly he must keep everything in perspective and have constantly before 

him an overall picture of the community, the work entrusted to it and its 

environment. 

 

          When God’s will is sufficiently discerned it is up to him to take the decision 

and thus to draw together for the exercise of apostolic charity the wills of his 

fellow Missionaries. 

 

 

3° - Implementing decisions. 

 

172 - Once the decision has been made, the one in charge has to see to its 

implementation and to co-ordinate the activities of the members of the team. Since 

participation in a common undertaking necessarily imposes some constraint on all 

concerned, he will give special heed to the persons themselves and watch out for 

undue strain. 

 

173 - It is the common duty of all to co-operate earnestly and loyally through 

obedience. Without such unanimity they fail to bear witness to the Church and 

cannot attain to that unity in charity which is the goal of the Mission. 

          Carrying out a decision may entail some sacrifice, but self renunciation is 

truly part of every redemptive endeavour. (Decree on the Missionary Activity of 

the Church, 24) 

 

174 - Once a decision has been accepted and its execution intelligently begun, it 

does not mean that dialogue is over. There must be permanent dialogue. It enables 

the community as such to see how the work decided on is progressing and, if need 

be, to reconsider the whole affair, humbly and serenely. It is only in this way that 

the undertaking can be made successful and everybody teamed up to it happily 

and without frustration. 
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175 - There might be rare cases, of course, when a decision runs counter to the 

conscience of one or other member of the community. No one may act contrary to 

his conscience. But, should disagreements on that basis occur frequently in a 

given community, there would quite certainly be need to investigate the causes 

and, if necessary, make some changes in the personnel. 

 

C – AUTHORITY AND OBEDIEMCE WITH RESPECT TO THE LARGER COMMUNITIES IN  

       WHICH WE ARE 

 

176 - The scope of obedience is not restricted to decisions emanating from the 

local community. Individuals and communities form part of wider units - the 

secular community, the Church, and the Society. Those holding authority in 

these larger groupings are responsible for co-ordinating the activities of all in 

view of the general good of all that is entailed. 

 

a. Civil                     177 - Civil regulations cannot be overlooked. It is all too easy to brush them  

    authorities            aside as so-called penal laws. Yet, apart from any moral obligation, we have 

an important witness to bear by giving an example of a sense of civic life, 

especially in the case of young independent countries still building themselves 

up, or well established ones trying to renew themselves. 

 

b. Ecclesiastical       178 - Directives also emanate from ecclesiastical authorities: the Holy See, local 

    authorities            Ordinaries. At both levels the Council has set up structures for dialogue - the 

Synod of Bishops, Epixcopal Conferences, councils of priests and pastoral 

councils. From their position these authorities can get a better overall picture of 

the common good which they endeavour to promote. 

 

          The ecclesiastical authorities with whom we collaborate may not perhaps 

share our conception of authority and obedience. In that case it is our duty to 

adapt ourselves and participate actively in the existing structures for dialogue. 

 

c. Authorities in       179 - The Society at its various levels - Superior General, regional or provincial 

    the Society           superiors - has the right and duty to facilitate dialogue between all members, 

thus securing a united action in the pursuit of its goal, namely, the furthering of 

God’s Kingdom in the world by calling mature Christians to serve the 

priesthood of Jesus Christ - thus serving the People of God. 

 

          Information, necessary to dialogue, has to be communicated in both 

directions if it is to be of value, that is, from the lower levels up and from the 

top levels down. In this way, aware of the facts and their context, everybody 

will be linked together in a common spirit and a common outlook, and that all 

helps in the making of decisions and in ensuring their ready acceptance. 

 

          It is evident, of course, that decisions emanating from higher up are not 

matters for discussion and decision at the level of the local community, 

although there always remain the right and duty of making representations and 

of initiating subsequent moves.      
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In many cases, however, the local community will lack the necessary elements for 

adequately assessing a decision from higher authority. Consequently it must 

accept the decision and seek to implement it in humility and responsible 

obedience. But the top authority normally gives only general orientations which 

have to be given practical application by the immediate major superiors. In the 

same way, the execution of the directives given by the immediate major superiors 

is entrusted to the local communities. 

 

          We have to face up to the fact that social life necessarily entails some 

element of pure discipline: no society, no community life can exist without some 

sort of order and agreed discipline. However, in the case of apostolic obedience, 

this unavoidable human factor becomes transfigured by faith and charity. 

 

CONCLUSION: 

 

180 - An aggiornamento in the authority-obedience relationship finds its place 

above all in a willing change of heart: a task that will go on and on until our death. 

What we need is to grow in humility, become genuinely poorer, readier to serve 

and more obedient, in a word, we need a greater love. 

 

 

 

 

 

 

 

 

…………………………………………………………………………. 

 

…………………………………………………………………………. 
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  R E F L E C T I O N 
 

 

 

 

          “...to look at one another without distrust, 

to meet without fear, to negotiate without 

compromising.” 

 

 

          There is a moment in every man’s life 

when he has to make ready for a departure, and at 

last the moment comes for him to leave his home, 

and to give an account of his labour. 

 

 

          May every one of us be able then to say: “I 

have not dug furrows for division and distrust, I 

have not darkened immortal souls with suspicion 

or fear, I have been frank, loyal and trustful; I 

have looked those who did not share my ideals 

straight in the eyes and treated them with 

brotherly affection, in order not to impede the 

carrying out of God’s great purpose, in his own 

good time - a purpose which in the end must 

bring about the fulfillment of the divine teaching 

and command of Jesus, ‘that we may all be one’.” 

 

 

Meditation of John XXIII 

 


