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    THE PRIESTHOOD OF CHRIST 

 

     1. The Glory of God 

 

St. Paul has revealed to us that the absolute dependence of all creatures on the 

sovereignty of God imposes on man the obligation to give glory to the divine majesty. “Ex 

Ipso et per Ipsum et in Ipso sunt omnia: Ipsi gloria in saecula. Amen. (Rom. 11, 31.) All 

glory to the Holy Trinity. 

 

God renders to Himself a praise that is perfect and infinite. All the canticles of the 

angels and of the whole universe can add nothing to it. 

 

However, God requires of His creatures that they should associate themselves with 

this glorification which is a part of His intimate life. According to the divine plan, the glory 

which man must render to the Lord is outside the scope of natural religion; it ascends to the 

Holy Trinity through the priesthood of Christ, the official mediator between heaven and 

earth. 

 

This is the splendid prerogative of the priesthood of Christ and His priests: to offer to 

the Holy Trinity in the name of man and of the universe homage of praise agreeable to 

God. It is the privilege of this priesthood to ensure the return of creation in its entirety to 

the Master of all things. With all the respect of a lively faith let us begin by fixing our eyes 

on the mystery of this glorification in the bosom of the Trinity; it has existed before all ages 

like God Himself; and will last forever, sicut erat in principio et nunc et simper. It is the 

perfect model of all praise, human or angelic. We are called to unite ourselves to it on earth 

and in heaven. This is our sublime destiny. 

 

What is this glory which the Divine Persons render to each other? 

 

In His essence God is not only great, Magnus, but also “the object of praise, of all 

praise”, laudabilis nimis (Ps. 47). It is pre-eminently fitting that He should receive the glory 

due to His majesty; it is fitting that He should be glorified in Himself by a praise 

corresponding to the immensity of power, of wisdom and of love which are in Him. God 

could have refrained from creation; He could have remained without us in the ineffable and 

blessed society of light and of love of the Divine Persons. 

 

The Father engenders the Son: from all eternity He communicates to Him that 

supreme gift: the life and the perfections of the divinity; He communicates to Him all that 

He is Himself excepting that which is “proper” to Him: His paternity. 

 

Being His perfect substantial image, the Word is “the splendor of the glory of the 

Father”, Splendor gloriae et figura substantiae eius ( Heb. i. 3.). Born of the focus of all 

light, His brilliance is reflected back like an unbroken canticle towards Him from whom He 

comes. “All things are Thine and Thine are Mine.” ( John xvii, 10.) 

 

Thus, by the natural impulse of His filiations, the Son reciprocates to the Father all 

that He has had from Him. 

 

The Holy Ghost, who is charity, has his exclusive source of origin in the love of the 
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Father and the Son. This union of infinite love between the three Persons effects the eternal 

communication of life in the bosom of the Trinity. Such is the glory which God renders to 

Himself in the sacred intimacy of His eternal life. 

 

May we regard this infinite glorification as a sacerdotal act? No, and this is the 

reason. 

 

The Father, the Son and the Holy Ghost are equal in person, in eternity, in majesty. 

One cannot imagine as between them any subordination or inferiority. Now, the very idea 

of the priesthood includes this notion of inferiority: the priest humbles himself when he 

renders homage to God and it is by his submission to God that he can fulfill his role of 

mediator between God and man. As the Divine Persons are of one and the same essence, no 

one of them can be considered as paying homage to the others. The eternal glorification of 

the Trinity therefore incorporates no exercise of the priesthood. It is for this reason that in 

Jesus Christ His priesthood belongs strictly, not to the Word, but to His sacred humanity. 

The Word is pontiff only by His Incarnation: His priesthood is the prerogative of His 

humanity alone. 

 

II.    The Sacerdotal Consecration of Christ. 

 

What is the essence of the priesthood? The Epistle to the Hebrews gives a celebrated 

definition: “Every High Priest taken from among men is ordained for men in the things that 

appertain to God, that he may offer up gifts and sacrifices for sins”, Omnis pontifex ex 

hominibus assumptus pro hominibus constituitur in iis quae sunt ad Deum, ut offerat dona 

et sacrificia pro peccatis (v, l.) 

 

The priest is the mediator who offers to God oblations and sacrifices in the name of 

the people. In return God chooses him to communicate to men His gifts of grace, of mercy 

and of pardon. The special excellence of the priesthood springs from this mediation. 

 

From what source does Christ hold His priesthood? St. Paul gives us the answer. The 

priesthood, he tells us, is of such grandeur that no one, not even Christ in His humanity, has 

been able to assume for Himself this dignity. Nec quisquam sumit sibi honorem sed qui 

vocatur a Deo - sic et Christus non semetipsum clarificavit, ut pontifex fieret. Then he 

continues:
 “
The Father Himself has established His Son as eternal priest; He has said to 

Him Filius meus es tu, ego hodie genui te - Tu es sacerdos in aeternum”
 
(
 
Heb. v. 4-6) 

 

Thus the priesthood is a gift bestowed on the humanity of Jesus by the Father. As 

soon as the Word was made flesh the eternal Father looked on His Son with infinite 

complacency. He acknowledged Him as the one mediator between heaven and earth, a 

pontiff forever. 

 

As Man-God Christ was to have the privilege of uniting in Himself the whole of 

humanity to purity it, to sanctify it and to bring it back to the bosom of the divinity. By this 

He was to render to the Lord a perfect glory; in time and in eternity. 

 

He did not need to be consecrated by an external anointing like other priests. The soul 

of Jesus Christ was not stamped with the ineffaceable priestly character as was ours on the 

day of our ordination. Why? We touch here on the very heart of the mystery. By virtue of 
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the hypostatic union the Word enters into and takes possession of the soul and body of 

Jesus; He consecrates them. When the Son of God became flesh He took complete 

possession of this humanity. The moment of the priestly consecration of Christ was the 

moment of His Incarnation; at that moment Christ was marked for ever as the one eternal 

mediator between man and God. “He was anointed with the oil of gladness”, says St. Paul 

(Heb, i. 9) for the Word Himself was this anointing of infinite sanctity. Jesus is the priest 

“par excellence”. “For it was fitting that we should have such a high priest, holy, innocent, 

undefiled and made higher than the heavens.” (Heb. vii, 26) Until the end of time the 

priests of this earth, will receive no power which is not part of His; He is the one source of 

the whole priesthood which glorifies God in the manner conceived by Him. 

 

In order to enter more deeply into the mystery of this marvelous priestly consecration, 

let us consider the coming of the angel to Nazareth. Mary is in prayers she is full of grace. 

The angel, who has been sent as an ambassador, delivers a message to her. What is the 

message? That the Word has chosen her womb as the nuptial chamber in which to espouse 

humanity. “The Holy Spirit will descend upon you”, and Mary replies: “Be it done unto me 

according to thy word.” (Luke I, 33-38) At this sacred moment the first priest is 

consecrated and the voice of the Father resounds in heaven: “Thou art a priest for ever 

according to the order of Melchisedech.” (Ps. 59, 4) 

 

Mary thus becomes in all truth the House of Gold, the Ark of the Covenant, and the 

tabernacle in which human nature was united to the Word, and by this very union Jesus was 

established for ever in His role as mediator. 

 

 

III.    The Unique Prerogative of the Priesthood of Christ: 

To be Priest and Victim. 

 

In the Old Testament, as you know, the priest and the victim were distinct. In the 

sacrifice of expiation, for example, he who offered the sacrifice immolated a living being 

which represented the people; he extended his hands over the offering, and by this gesture 

imposed upon it the sins of all the people: You had therefore, on the one hand the priest, on 

the other the victim presented to God. 

 

In the sacrifice offered by Jesus it is not so. By an astonishing and admirable 

prerogative of His priesthood, on Calvary as on our altars, His sacrifice is divine by virtue 

both of the dignity of the pontiff and the excellence of the victim which is immolated. 

Priest and victim are united in one person, and this sacrifice constitutes the perfect homage 

which gives glory to God, makes the Lord propitious to men, and obtains for them all the 

grace of eternal life. 

 

The “consummatum est” pronounced by the dying Christ was at once the last sigh of 

love of the Victim who has made full expiation, and the solemn attestation of the Pontiff 

completing the supreme act of His priesthood. 

 

Let us meditate for a few moments on the mystery of the interior dispositions of Jesus 

as priest and victim. The attitude of Christ, the Sovereign Priest, was essentially one of 

profound reverence and adoration. And what was the source of this attitude? The vision of 

His Father, “Patrem immensae majestatis”.
 
He knew Him as no other creature can ever 
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know Him: “Just Father the world hath not known Thee; but I have known Thee.” (John 17, 

25.) 

 
The full depth of the divine perfections were open to His sight: the absolute sanctity 

of the Father, His sovereign justice, His infinite goodness. This sight filled Him with that 
reverential fear and that spirit of religion which must animate the offerer of a sacrifice. 

 
What was the fundamental attitude of Jesus the Victim? It was likewise adoration, but 

here it finds expression in the acceptance of destruction and death. Jesus knew that he was 
destined to the Cross for the remission of the sins of the world. He gave His full consent to 
this role of victim: before the divine justice He felt Himself burdened with the crushing 
weight of all the sins of the world. He had not, however, contrition like a penitent who 
mourns for his personal faults. But on many occasions He experienced sadness unto death 
at seeing Himself overwhelmed by the burden of so much iniquity. Did He not say in the 
Garden of Olives: “My soul is sorrowful even unto death.”? We can see that the attitude of 
the victim is in prefect conformity with that of the priest. 

 
We must not consider the eternal design from our short-sighted human point of view; 

let us envisage them as God has conceived them and revealed them to us. Let us not 
enquire what the Lord in His absolute power could have accomplished but see rather what 
He willed to do. He could have pardoned sin without requiring expiation proportioned to 
the greatness of the offence, but, in His wisdom, He decreed the salvation of the world by 
the death of Christ. “Without the shedding of the blood of Jesus Christ there is no remission 
of sin for us.” Sine sanguinis effusione non fit remissio. (Heb. 9, 22)

 

 

So, coming into the world, the Son of God assumed a “sacrificial body” suited for 
enduring suffering and death. He was truly a member of the human race, like us, and it is in 
the name of His brethren that He is to offer Himself as victim to reconcile them with their 
Father in heaven. Tertullian has given us this penetrating thought: 

 “
No one is so supremely 

a Father as God, no goodness can approach His goodness”: Tam Peter nemo, tam pius 
nemo. We may also say: “No one is co supremely a brother as Jesus”. Nemo ita frater ac 
ille... 

 

According to St. Paul, in the eternal predestination, Christ is the “first born among 

many brethren” (Rom. 8, 29) and again, “He is not ashamed to call them brethren”. (Heb. 2, 

11.) What did Christ Himself say to Magdalen after His resurrection? “Go to my brethren 

and say to them: I ascend to my Father and to your Father”. (John 20, 17) And what a 

brother Jesus was! He was a God who willed to share our infirmities, to experience our 

sorrows and our pains. By personal experience He learned to sympathize with our troubles. 

“Our high priest is not incapable of having compassion on our infirmities, having willed to 

experience them all like us, excepting sin.” (Heb. 4, 15) 

 

IV.   The Acts of the Priesthood of Christ.  

 

A.   Ecce Verio  

 

The whole life of Jesus was that of a supreme pontiff dedicated to the glory of the Father 

and to the salvation of man. This priesthood attained its climax at the Last Supper and on 

Calvary. But the whole existence of the Saviour is stamped with the priestly character. The 

first movement of His most sacred soul at the time of the Incarnation was a sovereign act of 

religion. The evangelists have not revealed to us the secret of this priestly oblation of the 

Saviour; St. Paul, whose role it was to make known to us the mysteries of God and of His 
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Christ, had knowledge of it: “Wherefore when He cometh into the world”, unites the 

apostle, “Christ said, ‘Sacrifice and oblation Thou wouldst not; but a body Thou hast fitted 

to me. Holocaust nor sacrifice for sin did not please Thee. Then said I: Here I am - for it is 

written of Me in the head of the Book - I come to do Thy will, O God’” (Heb. 10, 5-7) In 

recognition of the supreme dominion of the Father, Christ offered Himself to Him without 

reserve. This ineffable offering was His reply to the unparalleled grace of the hypostatic 

union; it was a priestly act, the precursor of the redemptive sacrifice and of all the acts of 

the heavenly priesthood. We cannot insist too strongly on this text which gives us a glimpse 

of the interior priestly life of Jesus. 

 

Ingrediens mundum:  On His entry into the world, His soul, brilliant with the light of the 

Word, contemplated the divinity and, in this august vision, it was given Him to know the 

infinite majesty of the Father. Jesus saw at the same time the immense injury done to God 

by sin and the inadequacy of the victims offered until then. He understood that God, in 

giving Him His human nature, had consecrated it so that it might be offered as a victim and 

that He was Himself the priest of this sacrifice. What did Christ do then? Turning to His 

Father in an outburst of inexpressible love, He abandoned Himself absolutely to His good 

pleasure. 

 

At this sacred moment, as we may believe, all the activity of heaven was suspended 

in contemplation of this initial dedication of itself by the human nature of Jesus. 

 

Although itself without spot, the human nature of Jesus belonged to the race of 

sinners: in similitudinem carnis peccati (Rom. 8, 3.), and in accepting the task of bearing 

the sins of the world, the Saviour accepted at the same time the conditions of His 

immolation. That is why Jesus said s “O Father, the sacrifices of the Mosaic law were in 

themselves unworthy of you”: Hostiam et oblationem noluisti: holocautomata pro peccato 

non tibi placuerunt.” Here I am. “Ecce venio: accept me as a victim. You have given me a 

body in which I can sacrifice myself; grind it, break it, overwhelm it with sufferings, 

crucify it, I accept it all: “I come to do Thy will.” 

 

Note these words: “You have formed for Me a body.” Christ wishes us to understand 

that His flesh is not glorious and impassible as it was after His resurrection, not even 

transfigured as it was on Mount Thabor, but that He accepts from the Father a body subject 

to fatigue, to suffering, to death, capable like ours of enduring every kind of maltreatment, 

every kind of suffering: “O Father, I accept this body as You have chosen it for Me.” 

 

Jesus knows that at the head of His book of life there is inscribed for Him the divine 

decree of His immolation. He resigns Himself unreservedly to it: In capite libri scriptum est 

de me ut faciam Deus, voluntatem tuam. 

 

His will to glorify the Father, to satisfy divine justice, and to offer Himself for our 

salvation, has never wavered. It remains fixed for ever in the centre of His heart. 

 

The whole existence of Jesus from this moment until the sacred hour when He 

offered Himself as a victim on the Cross will be a continuous manifestation of that deep-

seated desire. It extends over His whole life. The shadow of Calvary projects itself 

continuously over His thoughts. He lived in advance all the Varied incidents of the great 

drama: the ingratitude of Judas, the mockery of Herod, the cowardice of Pilate, the 
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flagellation, the affronts of the, Crucifixion. 

 

One day, as Our Lord was going up to Jerusalem, He spoke to his disciples about the 

Son of Man. And what did He say: “He shall be delivered to the gentiles and shall be 

mocked, and scourged, and spit upon.” (Luke 28, 32.) Again, on Mount Thabor, Christ 

shows Himself to his dazzled apostles in all the glory of His sacred humanity radiating the 

splendor of the divinity. Elias and Moses appeared, speaking with Jesus. And what was the 

subject matter of the conversation? St. Luke reveals it to us: they were speaking of His 

approaching passion in Jerusalem (Luke 9, 31.) The Passion is in truth the climax of the 

whole earthly life of Jesus. 

 
At His death Christ represented the whole of mankind, and in the unique sacrifice of 

the Cross which He accepted freely and the first movement of which dates from the 
Incarnation, He saved and sanctified us all. This is the significance of the teaching of St. 
Paul when to the text already quoted he adds: “In the will, we are sanctified by the oblation 
of the body of Jesus Christ once.” (Heb.10, 10.) 

 
B.  The Last Supper - 

 

The offering of Jesus as He pronounces His Ecce Venio is certainly irrevocable and 

worthy of all admiration, but it is at the Last Supper and on the Cross, and only then, that 

the Saviour is to accomplish the supreme sacerdotal act. There, while He presents His 

sacrifice to the Father, He reveals Himself to us in all the majesty and power of His 

supreme pontificate. 

 
Let us transport ourselves in spirit to the Cenacle and assist at this farewell repast of 

immense love at which Jesus consecrates the bread and wine. Before the Passion, He 
offered His body and blood under a new rite, a figure of the impending oblation. The words 
pronounced by Him over the bread and wine leave no room for doubt as to the meaning 
which He attached to this gesture. Beyond all doubt it was “His own body which was to be 
offered up” and “His own blood”. “The blood of the New Testament - which shall be shed 
for the remission of sins”. This oblation was made to the Father. 

 
The Council of Trent asserts it: “At the Last Supper, declaring Himself to be a priest 

established for ever according to the order of Melehisedech, He offered to the Father His 

body and blood under the appearances of bread and wine”. (Sess. 22, c. 1.) On our altars, as 

at the Last Supper, Christ is a priest and a victim: it is still He who gives Himself as food 

but in the Mass, Christ makes use of the ministry of His priests; at the Last Supper, He 

employed no minister. As sovereign priest by His own immediate authority, He instituted 

three supernatural prodigies which He bequeathed to His Church: the sacrifice of the Mass, 

the sacrament of the Eucharist, intimately united
 
to the Mass, and our priesthood, derived 

from His own and destined to perpetuate till the end of time His gesture of power and 

mercy. 

 

The liturgy of the Mass therefore springs spontaneously from the heart of Christ. 

Taking bread and wine, 
“
He gave thanks” to His Father, gratias egit (Matt. 26, 27.) The 

giving of thanks was admittedly a part of the ritual of the Passover, but we may we not 

legitimately believe that Jesus, at this solemn moment, thanked His Father, not only for His 

past bounties towards the chosen people, but also for all those of the New Testament. He 

saw the innumerable multitude of Christians who would refresh themselves at the holy 

table, who would feed on His adorable flesh and drink of His precious blood. He thanked 
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the Father for all the help which He had destined for His members, and especially for His 

priests till the end of time. Let us not forget that the bosom of the Father is the source from 

which flows, through Jesus, all mercies and all gifts: Omne datum optimum…descendens a 

Patre luminum. (Jac. l, 17.) 

 

It was, above all, for the glorious gift of the priesthood and the Eucharist that Jesus 

gave thanks. This incomparable act of gratitude accomplished by the Saviour in His own 

name and in that of all His members gave to the Father immeasurable glory. 

 

C.    The Supreme Sacrifice of the Cross. 

 

Let us ascend to Calvary and assist together at the bloody sacrifice of the Cross. 

What do you see? Jesus is there, surrounded by a crowd of callous soldiers, of 

blasphemous Pharisees, of hateful executioners. There was present also the little group of 

faithful disciples gathered around the Virgin Mary. “Behold the great Pontiff of our faith”: 

Aspicientes in auctorem fidei. (Heb.12, 2.) This crucified one is true God, our God: 

Crucifixus etiam pro nobis. 

 

As I shall frequently remind you, the foundation of our spiritual life is faith in the 

divinity of Jesus Christ: 
0
° He that believeth in the Son hath life everlasting" (John 3, 36.) 

The man fixed with nails to the wood of the Cross is the equal of the Father. 

«Consubstantial with the Father ... light of light." But clothed in our human nature, He has 

become our brother. 

 

What then is He doing on this gibbet of suffering? What action is He accomplishing? 

 

As you know, all the actions of the Man-God are divine in thee broad sense of the 

word; they emanate at once from God and from man. The dignity of the person of the Word 

confers on the human acts of Christ a divine value: Actio est suppositi, - the act belongs to 

the person - and here the suppositum is divine. His every sigh, every drop of His blood has 

sufficient expiatory value to compensate for the sins of the world. But according to the 

desires of the eternal wisdom, the Father has willed that the Son should redeem us by the 

most noble of all acts of religion: sacrifice. That is why, the Apostle, says: “He has 

delivered Himself for us, an oblation and a sacrifice to God for an odor of sweetness.” 

(Eph. 5, 2.) 

 

This sacrifice was pre-eminently propitiatory. By virtue of the infinite dignity of His 

divine person and the immensity of His human love, Jesus presented to the Father an act of 

homage more pleasing than the iniquities of the world had been displeasing. In the eyes of 

God, the value of the immolation of His Son exceeded beyond all measure His aversion for 

our wrongdoing. According to the bold expression of St. Paul, Jesus has “snatched from the 

justice of the Father the decree which condemned us”: Chirographum decreti quod est 

contrarium nobis; “He has destroyed it, fastening it to the Cross”: affligens illud Cruci (Col. 

2, 14.) The attitude of God towards us has been transformed: we were “children of wrath”: 

filii irae (Eph. 2, 3.) but now the Lord has become for us “rich in mercy”: dives in 

misericordia (Eph. 2, 34). 

 

This is what Jesus, our brother, has done for us. And if we understood the greatness 

of this love, how readily we would unite ourselves to this sacrifice, saying, like the Apostle: 
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“He hath loved me, and delivered Himself up for me.” (Gal. 2, 20.) He does not say: Dilexit 

nos, but Dilexit me: it was “for me”, All this concerns me personally. 

 
We must appreciate clearly that what God asked of Jesus, and what gave the sacrifice 

all its value, was not the mere shedding of His blood in itself, but the shedding of it 
animated by the spirit of love and of obedience. 

 
In His divine plan God wished to adapt Himself to our human ways. Now, for us 

human beings, the supreme act of love is the gift of one’s life, the gift of one’s self unto 

death: Maiorem hac dilectionem nemo habet, ut animam suam ponat quis pro amicis suis 

(John 15, 13.) Jesus Himself asserts the importance of love in His Passion when He says: 

“That the world may know that I love the Father...and as the Father hath given Me 

commandment so do I” (John 14, 31.) 
 
He was determined also that we should appreciate that His sacrifice was 

accomplished in obedience. In the Garden of Olives, during His agony, three times Jesus 
asked that the chalice be removed from Him. And in the face of the inexorable silence of 
heaven, feely, by an act of supreme sub-mission and in an impulse of love the Saviour 
conforms His human will to the will of the Father: “Not my will, but Thy will be done” 
(Luke 22, 42.) St. Paul can say of Jesus: “He made Himself obedient unto death, even unto 
death on the Cross” (Philip. 2, 8.) Isaias had foretold this free acceptance of His suffering 
by the Saviour: “He was offered because it was His own will”, quia ipse voluit (Isa. 53, 7.) 
And so, whatever may be the number and the enormity of the sins of the world, the 
reparation offered by our divine Master will always be superabundant. The words of the 
Apostles, throbbing with admiration at the mystery, express it admirably: “Where sin 
abounded grace did more abound.”(Rom. 5, 20.) 

 
As it satisfied for the offence of sin, so also the sacrifice of Christ merits all grace. 

What does to merit mean? It is to accomplish an act which requires recompense. When a 
Christian, in the state of grace, performs a good action, this, in virtue of the divine promise, 
establishes for him the right to receive new spiritual favors; he merits them and this right is 
strictly personal. 

 
But when Christ - in His capacity of redeemer and head of the mystical body - offers 

His Passion to the Father, the meritorious value of this action extends beyond the person of 

Jesus to the universality of men redeemed by Him, and to all those of whom He is the head. 

His merits belong to us so that in Him we have become “rich with all spiritual blessings” 

(Eph. 1, 3; cf. I Cor. l, 5.) Our “riches in Jesus Christ” are so great that we cannot grasp 

their immensity; that is why St. Paul declares them to be “unsearchable”: Investigabiles 

divitiae Christi (Eph. 3, 8.) Let our hearts be filled with a lively faith, with unlimited 

confidence. Has not Jesus Himself said: “I come that they may have life and may have it 

abundantly.” (John 10, 10.) 
 
The sacrifice of Jesus is the light-giving center of the divine graces and the divine 

pardons. All the supernatural help granted to men springs from the supreme sacerdotal 

immolation of Golgotha. All the goodness of God towards us, all the depths of His mercy 

for us are His replies to the unceasing invocation of the merits of Christ. If the whole 

human race raised to heaven its cries of distress it would all be of no avail without Jesus: it 

is the cry of the Son of God which alone gives value to our supplication. 
 
But the drama of Calvary is perpetuated in the bosom of the Church. At the 

consecration, under the veil of the sacrament, the cry of the blood of Jesus sounds forth 
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anew, for at that moment all the love, all the obedience, all the sufferings of His oblation on 
the Cross are presented to the Father. The liturgy proclaims that “every time the 
commemoration of this

-
sacrifice is celebrated the work of our redemption is accomplished 

anew.” (Secret of the Mass of the 9th Sunday after Pentecost.) 
 

Although the Eucharistic sacrifice is fundamentally dependent on the priesthood of 

Christ, we shall not deal with it exprofesso now. We shall do so later. Nevertheless we must 

keep in mind this fundamental truth: when God, through the Mass, grants graces to men, He 

glorifies His Son because He recognizes the all-powerful intercession of the redeeming 

blood. I shall go even further: it is to His Son that He shows His mercy, for Jesus can 

certainly say to His Father: “O Father, these men are my members; when dying I bore them 

all in Myself; they are mine as they are yours: all the mercies which you shower on them 

are in fact granted to Me.” 

 

D.   The Heavenly Priesthood -  

 

Jesus, ascending into heaven, sits at the right hand of the Father, but in the eternal 

splendor, St. Paul tells us, His priesthood remains in its full vigour: Sempiternum habet 

sacerdotium (Heb. 7, 24.) Admittedly the sacrifice of the Cross will always be “the one 

oblation by which He hath perfected for ever them that are sanctified”. (Heb. 10, 14.) And 

so, in order to understand fully the sacerdotal life of Christ in heaven, we must distinguish, 

according to St. Thomas (Summa iii, q. 22, a. 5) between the offering of the sacrifice and 

its consummation. When the sacrifice has been accomplished, it still remains to 

communicate its fruits to those assisting at it. This communication of the divine gifts is 

carried out in virtue of the oblation already made and constitutes its consummation or 

completion. Although a secondary exercise of the sacerdotal power, it is therefore an act 

essentially sacerdotal. 

 

How, according to the divine plan, does Jesus exercise His priesthood eternally? 

 
The Epistle to the Hebrews gives us the answer. It reminds us that the High priest of 

the Old Testament, going within the veil, represented Christ. This pontiff entered into the 
Holy of Holies only once a year, after having immolated the victim and sprinkled himself 
with its blood. He wore on his heart twelve precious stones symbolizing the twelve tribes of 
Israel. In this manner the whole people entered mystically with him into the sanctuary. 

 
This solemn entry of the pontiff into the Holy of Holies was only a figure of a 

sacerdotal act infinitely nobler. Jesus is the true pontiff who, after having been immolated 
and after shedding His blood, entered on the glorious day of Hid Ascension into the true 
tabernacle in the highest seat of heaven: Introivit semel in sancta. “He enters there for ever 
and once for all.” (Heb. 9, 12.) 

 
When the high priest penetrated into the sanctuary, he did not gain access for the 

people who accompanied him, but Christ, our Pontiff, leads us after Him into heaven. 
Never forget this marvelous doctrine of our faith: we cannot enter except through Him. No 
man, no creature can attain the eternal tabernacles, can enjoy the beatific vision except after 
and by the power of Jesus; this is the triumphant reward of His sacrifice. 

 
All the elect contemplate God, but whence comes this light by which they see 

divinity? The Apocalypse of St. John gives us the answer again and again in the Heavenly 
Jerusalem it is the Lamb who will be the light: Lucerna eius est Agnus (Apoc, 21, 23.) All 
the inhabitants of the holy city will realize always that it is only the graces springing from 
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the sacrifice of Jesus which have gained for them access to the Father and given them the 
power to praise Him. They will chant without ceasing: “You have redeemed us by your 
blood from every tribe and every nation and you have made of us the kingdom of God.” 

 

As man, the Saviour has certainly the right to penetrate into the secret of the divinity, 

for His humanity is the humanity of the Word Itself. But Christ is also “pontiff” of Pontem 

faciens, mediator, and head of the mystical body: by these titles and by virtue of His 

Passion, He introduces us with Himself into the bosom of the Father. 

 

Thus we are justified in deducing from the Scriptures that a majestic liturgy is 

celebrated in heaven. Christ offers Himself in His entire splendor and this glorious oblation 

is, as it were, the completion, the consummation of the redemption. 

 

In this celestial liturgy we shall be united to Jesus and to each other. We shall be the 

trophy of His victory. We shall take part in the adoration, the love and the thanksgiving 

which He and all His members send up to the supreme majesty of the Holy Trinity. The 

word pictures of the Apocalypse give us a glimpse of the realities. The Epistle to the 

Ephesians proclaims it: “at the end of time in His kingdom the Father will accomplish His 

design; to bring all things to Himself, uniting them under one chief: recapitulare omnia in 

Christo. This is certainly the sense intended by St. Paul. The expression of the Vulgate 

Instaurare omnia in Christo (Eph, 1, 10.) has not the same vigor. 

 

Everything shall be “subject to Jesus Christ”
 
says St. Paul again, Qportet illum 

regnare (1 Cor. 15, 25.) and the Son Himself with all His elects will do homage to Him who 

has made all things subject to Him so that God may be “all in all”: Cum autem subjecta 

fuerint illi omnia, tunc et ipse Filius subiectus erit ei qui subiecit sibi omnia, ut sit Deus 

omnia in omnibus. (I Cor. 15, 28.)  

 

For all eternity it shall be our joy to realize that our beatitude comes to us from Jesus, 

that His priesthood is the source of all graces which we shall have received during our 

sorrowful pilgrimage on earth. Is it not to Him that we owe our divine adoption, our 

priesthood, and the look, of pardon, of tenderness and of love from Him whom at the Mass 

we call Clementissime Pater? 

 

When we celebrate the Holy Sacrifice, we must believe that we enter into this 

magnificent torrent of praise, which we participate in this liturgy of heaven. Let us realize 

at the moment when we receive the Blessed Sacrament that for us, as for the blessed, it is 

the sacred humanity of Jesus alone which puts us in contact with the divinity. As we await 

the vision and the full clarity of the city of God let it be our joy to repeat:  O Jesus, for your 

elect You are everything for us also be everything while we march on in the spirit of faith 

towards the eternal Jerusalem; “so that they who live may not now live to themselves but 

unto Him, Who died and rose again for them”: Ut et qui vivunt iam non sibi vivant, sed ei 

qui pro ipsis mortuus est et resurrexit (II Cor. 5, 15.) 

 

 

From “Christ, The Ideal of the Priest”  

by Abbot Marmion O.S.B. 


